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THINK IN THE SPIRIT OF THE WAHENGA! 

o 

SPEAK IN THE LANGUAGE OF THE WAHENGA! 
 
 

         

      

 
AMBAKISYE-OKANG OLATUNDE DUKUZUMURENYI 

 

WRITE IN THE LANGUAGE OF THE WAHENGA! 
 

o 
 

BE TRUE TO THINE AFRIKAN SELF! 
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HIDAYA [DEDICATION, PRECIOUS GIFT] 
 

To 
  

The Beautyful Ones Not Yet Born 
 

T T T 
“Before it’s too late - because it’s already late - 
these elites, these men of Africa and the third 
world, must come back to who they are - that 
is, to their societies and to the misery we have 
inherited. They must understand that the 
battle for a system of thought at the service 
of the disinherited masses is not in vain. They 
must understand too that they can only 
become credible on an international level by 
being genuinely inventive, that is, by painting 
a faithful picture of their people.This picture 
must allow the people to achieve fundamental 
changes in the political and social situation, 
changes that allow us to break from the 
foreign domination and exploitation that leave 
our states no perspective other than 
bankruptcy.” 
 

Mhenga Thomas Sankara 
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TAMBIKO 

  
KB/KEB 
[LIBATION]  
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SANKOFA: Return To The Past To Move Forward! 
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Tambiko wa NTR ‘З/Netcher-aa na Wahenga 
[Kiswahili & Kush/Kemet: Libation to God and the Ancestors] 

 

For Afrikan People all aspects of Life are Sacred, given that all that exists is an Expression of 

the Divine. As all that is results from the Transformation or Devolution of NTR ‘З/Netcher-

aa, whatever is done by Afrikans acting as the Supreme Creation for example: Awakening; 

Meditating; Cultivating the Land; Slaughtering Animals for Sustenance; All Life Rites of 

Passage and other Rituals; Urban and Rural Planning of Nations; All Government Activities 

such as Choosing a Leader, filling Government Ministerial or Bureaucratic Posts, or 

designing, implementing and evaluating a Public Policy; All Construction Activities such as 

laying a foundation or erecting a building of any kind; even Writing, Distributing and 

Reading a Book, must begin with an acknowledgement of the Bountiful Goodness of NTR 

‘З/Netcher-aa, through the Act of Tambiko [Libation]! Symbolic Materials for the 

Tambiko: Water, Lit Candle, Plant, Sacred Mineral- Amethyst, Lapis Lazuli, Kwk. 

 

TAMBIKO 
[Short Form] 

 

Praises, Peace, and Blessings to Thee, O‟ NTR ‘З/Netcher-aa: Who is 

called Amen-Ra, Who is called Ptah, Who is called Neb-er-Djer, Who is 
called Khepera, Who is called Maat, Who is called Neb-Het, Who is called 

Het-Heru, Who is called Heru, Who is called KM-WR, Who is called 
Oludumare, Who is called Mungu, Who is called Muumba, Who is called 

Magava, Who is called Amma, Who is called Ba’al, Who is called 

Ashtorah, Who is called Yah, Who is called Elohim, Who is called El, Who 
is called Allah, Who is called God, Who is called Nzambi Mpungu!.  

 
Life, Health & Prosperity NTR ‘З/Netcher-aa, Who is called Ausar, first 

Begotten of the Dead, Who is Born of Auset, Begetter of Life, First Born of 
the Earth, Creator of what exists and what does not exist, Former of the 

Seen and Unseen, the Supreme Establisher of All, the Master-Builder, Mother 
of Truth, Father of Humanity, the Divine Staff of Life, the One Form created 

by Ptah, the Beloved One, the Creator of all things which are below the 
Heavens and all things which are above the Heavens, the One whose word is 

Maa-Kheru: Truth! I Pour Tambiko in Thy Name! 
 

Homage to Thee O’ Wise Wahenga! Because you are, We are! We are 
you and you are we! Blessings to Thee, Wahenga from the Land of the 

Divine Scepter! Because of Thee We are NTR ‘З/Netcher-aa Every day! 

None shall seize our arms! None shall grab our hands to carry us away! 
None shall cause us harm: not Mankind, not NTR ‘З/Netcher-aa, not the 

Anointed Ones, not the Dead, not the Ancient Ones, No, None shall harm us! 



x 
 

We come forth from the KM WR the Blackness, Dark Matter Advancing and 

Achieving! None knows our name! We are Yesterday! We are Maat of 
millions of millions of years: this is our name! We travel upon the way of 

Heru the Judge of the Day of Judgment, going and coming! We are the 
Lords of Eternity! We Feel! We Perceive! We Come Forth and We Shine! Our 

seat is on the throne of NTR ‘З/Netcher-aa! We are Heru existing for 
millions of millions of years! We rule by the Words of our Mouth! Speaking 

and Silent We maintain an Exact Balance! We are One coming from One! I 
Pour Tambiko in Thy Name! 

 
Praises Wahenga, Our Mothers, Our Fathers! We are you reformed! Thy 

Essence exists as Us! You Travel the land among Us! Blessings for enduring 
the Maafa Mkubwa! Thy will to life established Us! The Sacrifice of six 

hundred million shall be commemorated unto eternity! As you are our 
example of Afrikan Womanhood and Afrikan Manhood, we uplift, educate, 

liberate and ensure the divine independence of all Afrikan people.  As you 

are our example of Afrikan Womanhood and Afrikan Manhood, we do 
everything in our power to heal the psyches of Afrikan people scarred by 

hundreds of years of domination and racism.   
 

I, Ausar ___________, whose word is Maa-Kheru, I through whom this 
Scholarly Offering of the Wahenga has come, I speak, saying: I have 

humbly come unto thee. I have come nigh to thee to partake of thy Eternal 
Righteousness. I extend my hands in the Posture of Adoration and Sublime 

Devotion of thy name of Maat. I have come to thee. I have entered into thy 
Habitation, which is unseen, and I now commune with thee. You my 

protector advances to me. I bind all who are offspring of sterile revolt, who 
stand in the Way of Afrikan Rebirth!  I am Pure of Body! I am Pure of Spirit! 

I am Pure of Mind! 
 

NTR ‘З/Netcher-aa, Who is called Amen-Ra, I Adore thy presence, I 

Praise your name, in all the places where in this Scholarly Offering of the 
Wahenga travels. I Pour Tambiko that the Waters of Life May cause 

growth wherever this seed is planted! Blessings for the Breath of Life! 
Praises for the Womb in which my Form was created and structured! 

Homage for the Temple in which You live as Me! Adoration for all that You 
have been as Me! Devotion for all that You are becoming as Me! Peace for all 

that You will be as Me! I offer words of appreciation for the Wahenga, Who 
You Became before Manifesting as Me, laying the Foundation for the 

Expression of Life, which is Me. 
 

I Pour Tambiko to bring into the midst of this Scholarly Offering of the 
Wahenga and into the Presence of all who Read, Study, Meditate upon it, 

with the Intention of Implementing it, the Honorable, Reverential and 
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Venerable Spirit of the Righteous Wahenga! May their Presence Radiate the 

Divine Light of Their Accumulated Wisdom, Their Spirit of Courage, Their 
Righteous Determination, and Steadfast Adherence to Utamaduni ya 

Afrika and the Way of Maat!  
 

I Pour Tambiko in Honor of Our Children, and Our Children‟s Children, The 
Beautiful Ones Not Yet Born unto the Third and Fourth Generations that they 

may Seek Out and Follow the Divine Path of Maat! May Their Hearts and 
Minds be Steadied with the Perfect Peace and Holistic Understanding of NTR 

‘З/Netcher-aa as Maat! 
 

Amen! Amen-Ra! Ache! Ashe! 
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SNM/Senem 

[Invocation] 
 

Dua ya Mwafrika [Afrikan Peoples Prayer] 
 

T  
 

NTR ‘З/Netcher-aa, Who is One and Alone, 

Who is the Spirit of Spirits, 
Who is the Giver of Life, 

Who has breathed into us the Breath of Life, 
Our Mother and Father, 

Our Mother of Mothers and Father of Fathers, 
Who has created us in Maat, 

Who has endowed us with Divine Strength, 

To Contend with Isfet, 
Even as Heru Contended with Set, 

Guide us that we may stand firm and Triumph, 
In the face of oppression!  

Remind us to Envy Not The Oppressor 
And To Choose None Of Their Ways! 

Be with us as we make war 
On the Oppressor and on the daughters and sons 

Of Isfet to Restore Maat! 
Aid us as we use our Divine Essence, 

To Restore Peace, Harmony and Justice, 
Throughout our Afrikan Communities, 

Between our Afrikan Nations, 
Within the Afrikan World Union! 

Be thou the Righteous Avenger, 

Bringing Justice to our Murdered Millions, 
Slaughtered in the Maafa Mkubwa! 

Praise unto thee who alone is Umninimandhla Onke; 
Who exists for Millions of Millions of years, 

Who is Existence, Now and Eternally: 
Amen! 

 Amen-Ra! 
Ache! 

Ashe! 
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HWT NW R NW IMYW HЗT/Hϋt Nu Re Nu Imyu Hat 

[Chapter of the Words of the Ancestors Concerning] 

Ë 
Utangulizi 
[Introduction] 

 
The Philosophy and Itikadi of MЗ‘T/Maat: 

The Basis of Global Pan-Afrikan Socio-political Economic 
Re-organization, Mobilization, Radicalization and the Re-
establishment of Utamaduni Mkubwa ya Afrika through a 

Jumuiya ya Ikitisadi ya Kisiasa ya Afrika 
 

. 

 , IWTYW/Iutyu [Kush/Kemet: Corruption] 
"Africa is the world’s richest continent a great deal of the economic strength of the Western world and parts of 
Asia is built on what is taken out of Africa. The continent has things that other people want, think they can’t do 
without, and don’t want to pay for. Africa is the pawn in a world power game that the Africans have not learned 
how to play.  In most African countries the condition of the average African person has not changed one iota 
with the coming of flag independence. All too often Africans were fighting for the liberation of Africa before they 
strategically planned how they were going to do it. A case in point is South Africans in the international rhetoric 
against apartheid. Apartheid is not the main issue in South Africa, bad as it is. If the whites in South Africa 
eliminated apartheid tomorrow, the Africans would still be in difficulty because they would have no economic 
power and their land would still be in the hands of foreigners… Neither the Europeans nor the Arabs came to 
Africa to share power with any African. They both came as guests and stayed as conquerors.  We cannot save 
ourselves and decide where we are going until we understand where we have been and where we are. With 
history unfolding before us, we’ve got to become astute in asking and answering the question: Where are we in 
relationship to what we are seeing right now?" [Mhenga John Henrik Clarke] 
 

 IWTYW/Iutyu! Cultural corruption! Social corruption! Political 

corruption! Economic corruption! Spiritual corruption! Religious corruption! 

Educational corruption! Vocational corruption! Psychological corruption! 

Biological corruption! Epigenetic corruption! The very behavioral institution 
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of corruption permeates the global socio-political economic system flowing 

effortlessly in the cultural blood that provides life throughout the halls of 

socio-political economic power.  Corruption unites the periphery of the global 

socio-political economic system with the diseased and decaying imperial 

center.  Carried on the digital waves of the Eurasian defined global media 

the terror and genocide of corruption enters into every home and hovel from 

the wealthy suburban gated communities and ghettos that define the wealth, 

health and power divide of the economically segregated United States of 

America to the favelas and villages of South America, Afrika, South Asia and 

the Arabian Peninsula. 

 Corruption, a behavioral change marked by a conscious decision to 

engage in immoral actions is a spiritual, cognitive, affective and psycho-

motor physiological phenomenon that accompanies forced cultural change 

under the institution of domination. Invasion, conquest, domination and 

subjugation are socio-political economic institutions that breed unscrupulous, 

sadistic, rapacious behavior in all affected parties.  As these socio-political 

economic relationships are unbalanced organizations delineated by 

criminality and therefore are behaviors born of a crimogenic society: fraud, 

depravity, ungodliness, bastardization, de-spiritualization and alienation are 

the defining characteristics of the cognitive culture and socio-material output 

of the social members. 
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 As corruption is a behavioral change it is an example of behavior 

modification resulting from alterations in the socio-economic ecological 

environment that are the outcome of the effective use, initially, of overt 

coercive military power, but are sustained through the manipulative use of 

the instruments of covert socio-psychological force.  The whole of the socio-

political economic system that produces corruption is in and of itself a 

network of amoral, unethical institutions that have been produced by and 

continue to produce debauched reprobates.  A socio-political economic 

system of this nature is lacking in spiritual integrity giving vane focus to an 

avaricious materiality that seeks corporeal gain and accumulation of those 

perishable or limited use-value items defined by the value system of the 

perverted social structure as being the basis of material wealth- such as the 

social resources of privilege or preferential treatment or natural resources 

such as gold, diamonds or petroleum.  Through conquest and subjugation a 

given people are corrupted and through the reshaping of their systems of 

socialization by their dominators so are future generations.   The current 

forms of corruption currently crippling and stagnating Global Afrikan peoples 

originated in this type of socio-political economic interaction between the 

peoples of Afrika and Eurasia. 

 As alluded to above the relations between Afrika and Eurasia, from c. 

5832-6261 KC [c. 1591-2020 CE] has been and is one of Vita [Kiswahili: 

War]; or more appropriately given its duration it may be delineated as one 
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of a perpetual Utamboni [Kiswahili: State of War]. Mhenga John Henrik 

Clarke is quite clear on this point: 

“Beginning with the invasion of Egypt by Alexander the so-called Great (331 

B.C.), the Europeans have nearly always found a way to drain the diseased 

pulse from their political sores and the lands of other people. This pattern 

continued through the aggressive Punic Wars (265–201 B.C) that resulted in 

the destruction of the city of Carthage. From this period to the present 

day the relationship of Europeans to non-European people has been 

protracted aggression.”1 

 

This perspective puts life into the flesh of the statement of Mhenga Elijah 

Muhammad: “The White Man is your Natural Enemy!” as well as giving 

meaningful life to the observation of Mhenga Malcolm X:   

"I've never seen a sincere white man, not when it comes to helping black 

people. Usually things like this [“Humanitarianism”] are done by white people 

to benefit themselves. The white man's primary interest is not to elevate the 

thinking of black people, or to awaken black people, or white people either. 

The white man is interested in the black man only to the extent that 

the black man is of use to him. The white man's interest is to make 

money, to exploit." 

 

But care must be taken when making an Afrikan analysis of this type not to 

fall into the trap of meaningless historicism or the construction of 

historiography based on historical self-aggrandizement and virulent, 

acrimonious, rancorous European or Arab denigration, which Mhenga Amos 

N. Wilson cautions us against:  

"We see many of us along the highways and byways being very boastful, 

being very egocentric, bragging a great deal, pumping ourselves up, pumping 

even small achievements up into giant achievements. We see it even infecting 

the Black Nationalist community that buries itself in the great history 

of Egypt and the great empires of Afrika. …The kind of historicism that 

                                                           
1 

John Henrik Clarke, ‘Jews and the African World International Implications: Israel, Islam, Black Muslims, Africa and 
the Third World’ *1973+ 
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has developed…as a means of not confronting reality! Of people who 

live their lives in history, and dig among the pyramids of Egypt, and dig 

among the lost kingdoms of Mali and Songhai, and who build themselves a 

false pride, and pump themselves up about the achievements of our history - 

without facing the perils of current reality and preparing themselves 

for the future. The Black Nationalist who makes us feel good - and 

pumps us up; and makes us gloat and glow about our great past, and does 

not deal with the present; and does not educate in terms of coping with 

the future; and does not adequately prepare us to remove the 

European from power, to remove these insane people who are about 

to destroy the earth and life itself – is functioning in the interest of 

the status quo. And those people who holler about the devilishness of 

the White man, the evilness of the White man, and leave it at that, 

still are not necessarily performing a full service for our people. There 

must be other things involved. We see then, many individuals blowing up 

their minor accomplishments as a means of ignoring the realities of their 

situation.”2  

 

Therefore, Utamboni best describes the context of Afrikan and 

Eurasian relations in the past five centuries and a slight global perusal of the 

cultural, social, economic, political and military position of Afrikan peoples 

today shows that Afrika has lost the major armed, military campaigns and 

the psychological warfare struggles of the Utamaduni battles as well as the 

revolutionary and counter-revolutionary struggles of the early and current 

stages of the Vita and presently exist in the state of Kutawala Kabisa 

[Kiswahili: Enslavement] as the result of Kutiisha [Kiswahili: Subjugation] 

and Utawala [Kiswahili: Domination]. Eurasian Utawala of the structure, 

                                                           
2 

Mhenga Malcolm X clarifies the issue of aimless European Denigration: “If he’s not responsible for his skin, he is 
responsible for his deeds. And that collectively the White people in this country are guilty today, and must accept 
the blame for the collective criminal act that was committed against Black people by bringing our people to this 
country. And if it is not the Whiteness of his skin for which the Honorable Elijah Mohammed teaches us that he’s 
entering into condemnation today, it is his deeds. And he can’t separate his…he can’t hardly separate his deeds 
from his skin. The country that has been established here has been established by White people for the benefit of 
White people. The economic system, the political system, the educational system of America has been set up 
primarily for the benefit of White people. . .Our people were brought her in chains, forcibly, not on the 
Mayflower, but in slave ships to add to the American economy, and we’ve been exploited politically, economically 
and otherwise ever since.” *Mhenga Malcolm X, “Race Relations in Crisis” The Open Mind, Radio Program-Host 
Richard D. Hefner, June, 12, 1963] 
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function and dynamics of the socio-political communication, economic 

interchange and military engagements between Eurasia and Afrika have in 

the face of superficial, apparent socio-political and economic changes of the 

last half century remained constant. 

. 

Constants of Afrikan Eurasian Socio-political Economic Interaction   
c. 5832- 6261 KC [c. 1591-2020 CE]: Understanding Historical Time 
 
“The first need of a free people is to DEFINE their own terms.” *Mhenga Kwame Ture] 

 
The superficial, apparent changes being alluded to are the non-violent, 

emancipatory flag independence movements across the Afrikan continent 

from c. 6197- 6235 KC [c. 1956-1994 CE] and the concomitant changes in 

the socio-political and economic status of the Afrikan Diaspora residing in 

the nations of South and North America, the Caribbean and Europe, the so-

called independence movements of the Caribbean and the Civil Rights 

Movement in the United States from c. 6191- 6211 KC [c. 1950-1970 CE]. 

The Civil Rights Movement in North America ultimately culminating in the 

White Anglo-Saxon Protestant selection of the American Afrikan Barak 

Obama as the first „Black‟ President of the United States of America: the 

penultimate act of symbolic pseudo-politics. These acts have resulted in a 

state of assumed substantive difference which is passed off through 

socialization institutions as group improvement and group progress.  This is 

pseudo-politics for after all, if you live in Bamako, Mali and get into a car 
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with the intention of traveling on the Dakar, Senegal to Djibouti, Djibouti 

Trans-Afrika Highway to Addis Ababa, Ethiopia for an emergency meeting of 

the Afrikan Union and when you cease driving you are in Lubumbashi, 

Democratic Republic of the Congo you would not consider that progress.  

The results of the action taken has resulted in difference and it has led to 

change, but it is not progress given your need of being present at the 

Afrikan Union emergency meeting in Addis Ababa, Ethiopia.   

At the point of the beginning of the so-called socio-political and 

economic change that was initiated in the period of c. 6186- 6198 KC [c. 

1945-1957 CE] Afrikan peoples the world over were in a car with the 

intention of driving to the destination of Umoja where they would erect a 

social edifice on the foundation of Utamaduni Mkubwa ya Afrika with the 

characteristics of the „radical redistribution of power‟ and the corresponding 

reconstruction of a „new‟ value system devised after a Sankofa journey into 

the Wakati Uliopita Mwafrika [Kiswahili: Afrikan Past] and away from the 

Eurasian Missionary inspired objectives of integration, assimilation and or 

amalgamation into the existing Eurasian imperial socio-political and 

economic order; a course of action advocated by missionary trained Afrikan 

elites of continental and diaspora Afrika, but which was antithetical to 

Afrikan interests. As Mhenga Martin Luther King Jr. perhaps the greatest of 

the 61st Century KC [20th Century CE] theologians stated: 

“We are not interested in being integrated into this value structure.  

Power must be relocated, a radical redistribution of power must take 
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place ...This means a revolution of values ...We must see that now that 

the evils of racism, economic exploitation and militarism are all tied together, 

and you really can't get rid of one without getting rid of the others ....The 

whole structure of American life must be changed ...We must formulate a 

program, and we must fashion the new tactics which do not count on 

government good will, but instead serve to compel unwilling authorities to 

yield to the mandates of justice ...Nonviolent protest must now be adapted to 

urban conditions and urban moods.  Nonviolent protest must now mature to a 

new level ...mass civil disobedience ...There must be more than a 

statement to the larger society, there must be a force that interrupts 

its functioning at some key point ...Let us therefore not think of our 

movement as one that seeks to integrate the Negro into all of the 

existing values of American society, but as one that would alter those 

basic values.”3 

 

The revolutionary Afrikan drivers were co-opted, assassinated or vilified by 

the Eurasian oppressors and Afrikan compradors took the wheel 

masquerading as competent Afrikan drivers moving the car by day to the 

desired destination and by night secretly moving into the abyss of the 

desert.  And now at the beginning of the second decade of the 62nd Century 

KC [21st Century CE] of chronicled Utamaduni Mkubwa ya Afrika, we find 

ourselves within sight of the desert mirage of integration, assimilation and 

amalgamation.  We now have difference and we have change, but it is not 

progress given where we need to be. The ability of the ruling classes of 

Eurasia to pass off such self-enhancing acts4 as substantive changes for 

Afrikans stems from the successful efforts of the Eurasians to superficialize 

and neuroticize Afrikan Utambuzi [Kiswahili: Consciousness].   

                                                           
3 

Martin Luther King, Jr., The Trumpet of Conscience, (New York: Beacon Press, 1968); David J. Garrow, Bearing the 
Cross: Martin Luther King, Jr., and the Southern Christian Leadership Conference (New York: William Morrow & 
Company, 1986); Clayborne Carson and Kris Shepard, Editors. A Call to Conscience: The Landmark Speeches of Dr. 
Martin Luther King, Jr. (New York: IPM/Warner Books, 2001) 

 
4 

“I maintain that every Civil Rights Bill in this country *U.S.+ was passed for white people, not for black people.” 
[Kwame Ture]  
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Afrikans who have been trained, mis-nomered educated, in Western 

systems of schooling, no matter whether in the Afrikan Diaspora or on the 

continent, and are considered „scholars‟; as a result of cultural mis-

orientation and mis-education are nothing more than detached superficial 

observers and are unable therefore to properly assess the situation.  The 

curriculum under which they are trained, geared as it is towards the 

continued development and perpetuation of European power, assures as 

much.  The superficialization of Afrikan Utambuzi by the leaders of the tribes 

of Eurasia results directly from the constants of the Afrika Eurasian 

relationship.5 

Mhenga Amos N. Wilson denotes the constants which have defined 

Eurasian and Afrikan interaction over the past five centuries as:  

1) Eurasian monopolization of the Control of Information in all of its 

manifestations; 
  

2) Military Differentials between Afrika and Eurasia skewed in favor 
of Eurasia; 

  
3) Economic Differentials between Afrika and Eurasia heavily 

shaped and slanted in the direction of Eurasia; 
  

4) Technological Differentials which maintain Eurasia hegemony; 
  

5) Monopolization of the Power of Definition; 

  
6) Eurasian monopolization of the Conceptualization of the Definition 

of Intelligence;  
 

                                                           
5 

Boris Yeltsin, Against the Grain (New York: Simon and Schuster, 1990) "It is especially important to encourage 
unorthodox thinking when the situation is critical: At such moments every new word and fresh thought is more 
precious than gold. Indeed, people must not be deprived of the right to think their own thoughts."  
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7) Eurasian propagation of propaganda which inculcates a dogma 

advocating the Degradation of Afrikan Culture;  
 

8) Eurasian monopolization of ideological determination of the 
Purpose of Education; and  

 
9) Eurasian monopolization of the Control of the Domain of 

Discourse.  
 

These constants are maintained by a cartel of a plurality of organized 

Eurasian Elites. A cartel in economic considerations is a group of persons, 

nations or incorporated business that have a binding agreement whether 

written or unwritten, stated or unstated which serves as the basis of policy 

to maintain tight control of the supply of goods, services or resources both 

human and natural, and in the manufacturing and marketing/advertising-

propaganda techniques of products and thus of the overall costs of doing 

business and of the resulting price system and devolving profits.   

Acting as a cartel the leading countries of Eurasia, centered in the 

European Union, and the East Asian countries of Japan and China along with 

the United States and Canada in North America currently control the nine 

constants of control of information, military differentials, economic 

differentials, technological differentials, power of definition, definition of 

intelligence, degradation of Afrikan culture, purpose of education, control of 

the domain of discourse, which are the industry infrastructure of the socio-

political economic relationship between Eurasia and Afrika: as it were a 

market for ongoing Afrikan and Eurasian transactions.  All military, 
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economic, technological, educational, discourse, mental intelligence, 

definitional, information and cultural products which are created within the 

oligopoly market structure that defines interrelations of Afrika and Eurasia 

are, as a result of Eurasian dominance in the wars of conquest mentioned 

previously, created, controlled, shaped and defined by Eurasians.   

Furthermore with the imposition of a money economy and Western 

price system along with educational, i.e., schooling monopolization, Eurasia 

has been able to present standard oligopoly market impediments or barriers 

to entry into the market such as prohibitive start-up costs both economic 

and psychological, Eurasian manipulation of Afrikan behavior with regards to 

demand, and Eurasian efforts at „homogenization‟ of the products through 

propagation of the myth of universalism. The Eurasian control of the power 

determining constants and the resulting power maximization is accomplished 

in tandem with the Eurasian trained and schooled Afrikan comprador class. 

As opposed to developing into a viable, in Capitalist terms, Bourgeois class 

controlling productive human and natural resources, i.e., land and labour 

and financial capital and capital goods and services, the Afrikan comprador 

class engages in business transactions on behalf of Eurasian corporations 

and banking interests, while performing the additional role of paramilitary 

policy implementers and police enforcing Eurasian defined „order‟ which 

centers on population control or genocide, on behalf of Eurasian political 

economic interests, or as Mhenga Chancellor Williams explained: 
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“You hear us hollering about White Man‟s Genocide. The white man doesn‟t 

have to carry on Genocide. All he has to do is stand  aside…We are carrying 

on Genocide for him.”  
  

A second role ably performed by the Afrikan comprador class is that of 

Slum-Lord „providing‟ sub-human living areas for the Afrikan grass roots at 

exorbitant prices, which enable it to then take over former European colonial 

living spaces and create pale imitations of their colonial masters dwelling 

places.  Eurasian domination is further sustained through the manipulation 

of the national psychology as expressed in the multiethnic, socio-cultural, 

political, economic, spiritual-religious identity of the grassroots in both the 

countries of Eurasia and in the Eurasian formed Afrikan „slave‟ states or 

„independent‟ Afrikan nations and Afrikan Diaspora „slave‟ communities i.e., 

Afrikans in the Americas. 

A short perusal of the past will provide a historical synopsis replete 

with concrete examples of the results of these constants such as:  

1) Since the end of the period of Roman imperial domination, culture 

change through the gradual migration, settlement, miscegenation, 
acculturation of Afrikan populations by Eurasian interlopers or „illegal 

aliens‟, co-optation and sup-plantation of Afrikan High Culture 
achievements by Eurasians through erasure of the Afrikan evidence of 

the Afrikan presence, subordination and extermination or genocide of 
Afrikans through policy implementation of the destruction of Afrikan 

national food sovereignty through the foreign corporatization of Afrikan 
agriculture leading to impoverished, neo-colonial food and health 

systems, economic marginalization through imperial economic 
reorganization, paramilitary occupation, and enslavement or forced 

labour, which is today cheap labor within the prison-industrial complex 

and the wider Capitalist economic system;  
 

2) Military Stagnation through Afrikan reliance on weapons supplied by 
foreign powers or conquered peoples harboring a strong desire to 
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break away from the Afrikan imperial system, or on foreign 

mercenaries and imperial forces composed of annexed and conquered 
peoples lacking a unifying national identity; 

  
3) Constant Utamboni or a necessity to maintain the socio-economic 

imbalance, a given considering the perpetuation of Afrikan resistance;  
 

4) Failure of population wide Afrikan trans-generational inculcation or 
the recording and transmission of the experiences of the Wahenga na 

Wahenguzi and lessons learned from Afrikan Eurasian interaction;  
 

5) Destruction of MЗ‘RW/Maa Kheru [Kush/Kemet: True of Voice] as 
all Afrikan Eurasian transactions such as negotiations are mere ruses 

whereby Eurasians engage in internal strategic decision-making to 
determine the best means of continuing their onslaught. Treatises are 

used by Eurasians to build strength in a depleted area and then renew 

their attack on Afrikans;  
 

6) Failure of Afrikans to recognize the Makusudio [Kiswahili: 
Intentions] of Eurasians and to relate the Makusudio to Eurasians 

Culture;  
 

7) Uanaharamu [Kiswahili: Bastardization] of Afrikan people; and,  
 

8) Negligence in maintaining unified Afrikan action so as to first, 
continue Afrikan maintenance and control of the Afrikan pastoral 

economy, the Afrikan horticultural economy and the Afrikan 
agricultural economy each marginally integrated with an Afrikan 

money economy and secondly to secure the Afrikan defined territorial 
borders of Afrikan territorial states and kingdoms from the foreign 

encroachments that led to the current neo-colonial states. 

   

In their entirety these can in reality be summed up as symptoms of the loss 

of Afrikan Power. As Mhenga Amos N. Wilson acknowledged:  

“The White Man oppresses Afrikan peoples because he possesses the 

power to do so. The Black Man is oppressed because he has not 

developed the power to prevent his oppression.  His oppression will end 

when the power of his oppressor is countered by his own power… the ultimate 

reason the White Man does what he does is because he possesses the power 

to do so.  The reason why the Black Man is victimized by White power is 

because he has not developed the power to prevent his victimization.  

Therefore, if the Black Man is to prevent his victimization by the White 



14 

 

Man, he must neutralize, balance or destroy the power differential 

which favors his domination by the White Man.  The Black Man, the 

Afrikan race must study power- its sources, its acquisition, its increase, its 

preservation- and its application to the successful achievement of his 

liberation from White oppression and to enhance his autonomous quality of 

life.”6 
 

Having lost many of the battles of the war, Afrikans have lost both the 

psychological and physical basis of power and the Wahenga na Wahenguzi 

knowledge necessary for the reconstruction of Afrikan power.   

But as Mhenga Malcolm X stated the program and policy of Mhenga 

Elijah Muhammad provides a means of rectifying this situation.  Mhenga 

Elijah Muhammad informed Afrikans that in order to re-establish themselves 

as a power in the world they must not blame the Eurasian for their 

predicament, nor force themselves upon Eurasians, nor attempt to force 

themselves into Eurasian society, nor constantly beg the Eurasian for what 

they have or to help with aid or Foreign Direct Investment (FDI), but 

instead, Afrikans must use Afrikan culture to solve their problems as that is 

the only rational option available given the nature of their condition.  Let it 

be recalled that the Nation of Islam which Mhenga Elijah Muhammad 

founded was based on the proposition that Islam was the true religion of the 

Black Man and their program was centered on utilizing an Afrikan 

interpretation of that religion as a means of converting Afrikans to an 

entirely new way of life.  While there is warranted disagreement with the 

religious premises that underlie this proposition, given the historical 
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Amos N. Wilson, Blueprint For Black Power A Moral, Political and Economic Imperative for the Twenty-First 
Century (New York: Afrikan World Infosystems, 1998) 
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antiquity of Afrikans, who are autochthonous and the youth of the religion of 

Islam, the last of the three so-called world religions with all three of these 

being mis-interpreted offspring of Afrikan spiritual systems, there is 

acceptance of the assumption that the beginning of the solution of Afrikan 

problems begins with the Afrikan development of a new way of life, a 

cultural reorientation away from Eurasia which represents cultural mis-

orientation and towards Afrika and Afrikan culture, which for Afrikans is a 

proper cultural orientation.   

Furthermore, Mhenga Elijah Muhammad advised, implemented and 

practiced a policy based on the idea that Afrikans must unite among 

themselves, creating a sense of equality amongst themselves and not with 

the oppressor, clean themselves up and rid themselves of the evils of 

Eurasian society that are culturally and therefore psychologically based and 

to which they have become psychically addicted, and to achieve complete 

freedom from Eurasia, psychologically delinking themselves as it were, then 

re-constructing and developing themselves so as to be able to bring about 

true justice for themselves through re-establishing the power to bring their 

oppressors to the court of Afrikan Justice. 

The spiritual cleansing advocated by Mhenga Elijah Muhammad and 

others before and after him stems from the fact that Afrikans are possessed 

by the daimonic of Utamaduni ya Ulaya [Kiswahili: European Culture]. 

They are possessed collectively by the de-spiritualized cultural mores and 
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values of those peoples who are classified or classify themselves as White 

and practice, support and maintain White Supremacy, i.e., current global 

power relations, either consciously or subconsciously; as expressed in the 

incarnation of the Eurasian spirit in their physical bodies. As Mzee Neely 

Fuller has stated: 

“White Supremacy is a global system of domination against people of color . 

This system attacks people of color, particularly people of African descent, in 

the nine major areas of people activity which are: Economics, Education, 

Entertainment, Labor, Law, Politics, Religion, Sex, and War… If you do not 

understand White Supremacy [Racism] what it is and how it works in the nine 

areas of human activity, everything that you think you understand will only 

confuse you. . . “The persons who have dominant functional control or 

influence over the sexual expressions and/or desires of other persons 

[animals, etc.] also have dominant control over the basic motivations of those 

same persons in other areas of expression, including economics, education, 

entertainment, labor, law, politics, religion, and war.”7  

 

Mzee Frances Cress Welsing has written as well: 

“White Supremacy is practiced by those people who classify themselves as 

"white" the global "white" minority [and those they have socialized] on both 

conscious and unconscious levels to ensure their… genetic survival of "white" 

people...  it is imperative that people of color, especially people of African 

descent, understand how the system of White Supremacy works and 

dismantle it to bring true justice to planet Earth.”8 

 

For example, at the level of inter-Afrikan relationships within the founding 

relationship of the nation, that of the Afrikan Woman and Afrikan Man, the 

current model of Afrikan Manhood and of how to interact with the Afrikan 

Woman is the missionary, merchant, enslaver, colonizer, sadomasochist, 

rapist: the Arab and the European they who ritually practice rape, murder, 

and dehumanization. So too is the European and Arab Woman the current 

                                                           
7 

Neely Fuller, Jr., The United Independent Compensatory Code System Concept a textbook/workbook for Thought, 
Speech and/or Action for Victims of Racism (white supremacy) (Neely Fuller, Jr., 1984) 
 
8 

Frances Cress Welsing, The Isis Papers: The Keys to the Colors (New York: CW Publishing, 2004) 
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model of Afrikan Womanhood. The Afrikan Woman is approached by the 

Afrikan Man as if she is an object of gratification to be used to satisfy urges 

just as the missionary, merchant, enslaver and colonizer did and as his 

descendants do. The sadism of the missionary, merchant, enslaver and 

colonizer is the defining characteristic of the sexual relations of the Afrikan 

Man with the Afrikan Woman. Force, degradation, pain, screams of so-called 

ecstasy, overt references to domination, Herculean acrobatic efforts, 

subjugation, sodomy, the swallowing of the seed of life, entering into the 

bedchamber as a conqueror, going into the Afrikan Woman to “do” 

something to; to “take” something from; to as Neely Fuller expresses it,  

“…rape: use deceit, threaten social, physical, or psychological deprivation, 

take advantage of, offering material benefits, making false promises, using 

violence,”9 and not to engage in the sacred, sublime psycho-biological act of 

XPR‘/Khepera [Kush/Kemet: Creation]. 

The further murder or molestation, rape and/or abandonment of the 

sacred child that results, are all schizoid, psychotic actions that Afrikans 

have learned from the missionary, merchant, enslaver and colonizer and 

now are considered sane. After five centuries of such sickness, perpetrated 

by the Afrikan Man seeking to imitate their model of Manhood- the Eurasian, 

the Afrikan Woman has also come to define this behavior as proper. One 

need only listen to the language and music of Afrikan children to hear their 
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Neely Fuller, Jr., The United Independent Compensatory Code System Concept a textbook/workbook for Thought, 
Speech and/or Action for Victims of Racism (white supremacy) (Neely Fuller, Jr., 1984) 
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social expressions for proof. These anti-Afrikan acts are now considered by 

traumatized and possessed Afrikan Women as an expression of true 

Manhood and as a definition of proper sexual relations, of proper 

communication, with them preferring to be “man-handled”. If one has only 

known pain, has only been treated like bodily waste, one will begin to define 

that as normal and consider its opposite when encountered as abnormal. 

This demonstrates how far Afrikans are from their Afrikan selves. Afrikans 

have become the bastards of another culture. Afrikans have undergone 

forced acculturation and lost themselves, because they do not look to 

themselves and their Wahenga na Wahenguzi.  

To sum up let us not forget the crux of the issue, conquest, 

enslavement, colonization and neo-colonialism through the institutions of 

religion and schooling not only attacked and degraded Afrikan Utamaduni 

destroying or severely hindering the institutions of cultural propagation, but 

also imposed Eurasian culture on Afrikans i.e., cultural imperialism.  This in 

turn led to the re-orientation of the Utambuzi of Afrikans or the demonic 

possession of Afrikan people by the spirit of the conqueror turned oppressor 

instilling in the Afrikan the view of self, which exhibited all of the barbaric 

characteristics of the hatred that the conqueror has for the Afrikan.  The 

Afrikan then becomes like the oppressor doing as the oppressor does.  “If 

there is no enemy within, the enemy without cannot harm us,” are the 

words of the Wahenga na Wahenguzi.  The initial fall of Utamaduni Mkubwa 
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ya Afrika stemmed from a variety of internal enemies, physical and 

psychological deriving from defects in the then prevalent form of ever 

changing Afrikan Utamaduni resulting from the greatest strength of Afrikan 

Utamaduni.  Now, the enemy within has been implanted into the very bodies 

of Afrikans, that being the spirit of the Utamaduni of the oppressor- the 

spirit of the Eurasian. Such an act resulting in schizophrenia or double 

consciousness as explicated by Mhenga W. E. B. Dubois and Mhenga Frantz 

Fanon.10  Mhenga Amos N. Wilson informs us that the consequences of this 

spiritual and psychological demonic possession is the so-called „Black-on-

Black‟ violence, no matter whether the so called deviant or abnormal 

behavior of Afrikans against Afrikans in the United States and throughout 

South America, the Caribbean and Eurasia or the civil and religious conflicts 

that are rampant within and between former colonial territories across the 

Afrikan continent.  In addition, it leads to Afrikans through the acceptance of 

a false definition of Afrikan reality acting out roles in the self-fulfilling 

prophecy of Eurasia which describes a host of negatives about Afrikans such 

as Watu Weusi being violent, backwards, unorganized, incapable of original 

thought, lacking in ability to successfully administer nations, unable to come 

together for unified purposes.  This state of affairs has occurred 

conservatively speaking for the past one thousand three hundred eighty 

years generally beginning with the Black Arab invasion of Afrika in c. 4881 
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KC [c. 640 CE].  A strong case can be made that the current state of affairs 

extends to c. 3716 KC [c. 525 BCE] commencing with the Kushite Persian 

conquest of the Nile Valley, thus giving a total of two thousand five hundred 

and forty-five years of being under domination.  In such a situation Afrikans 

have become synonymous with genocide and corruption and the fact that 

Eurasians hold power throughout the world and are responsible for over two 

hundred million murders in the 61rst Century KC [20th Century CE]11 alone 

and are continuing into the 62nd Century KC [21rst Century CE] on their 

insane mass murder spree is deceptively overlooked. 

Mhenga Elijah Muhammad forced deep questions to the forefront of 

Afrikan Utambuzi such as: What is our intentionality as Afrikans? By 

intentionality is meant the social structures that give meaning to Afrikan 

experience. It is the earth out of which Afrikan intentions and emotive force, 

spring forth. What is the intentionality of Afrikan actions? Answer: It is 

Eurasian intentionality. What has happened to the Afrikan intentionality? 

Answer: It is buried within Afrikans, awaiting revivification. What is our 

intentionality in our communication as Afrikan Men and Women? What is our 

intentionality in our sexual expression, our sexual intercourse, our sexual 

play? Mhenga Elijah Muhammad devised a program that is the heart of the 

Nation of Islam and which succeeded in cleaning up the most degraded of 
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Afrikan peoples in the gutters of urban America, giving them a sense of self 

and purpose and the objective goal of being self-possessed, highly esteemed 

Black Men and Women. The example of Mhenga Malcolm X is justifiable fruit 

enough of the success. 

.  

Re-establishing the Ulimwengu wa Hotuba ya Afrika: Epigenetic 
Strands of Afrikan Wahenga na Wahenguzi Memory 
 
“To destroy the bones of an elephant, strike them against other elephant bones.” *Afrikan Proverb+ 
 

 Eurasian supremacy in the area of the nine constants of the Eurasian 

Afrikan interaction: control of information, military differentials, economic 

differentials, technological differentials, power of definition, definition of 

intelligence, degradation of Afrikan culture, distortion of the Afrikan purpose 

of education, and control of the domain of discourse; was successfully 

attained through Eurasian multinational collaboration for the purpose of 

conspiring in mass subjugation and territorial acquisition of sovereign 

Afrikan nations through unprovoked military assaults by way of armed 

invasion, wars of aggression and conquest, war rape, terror campaigns, 

torture, mass murder, enslavement, the establishment of settler colonies, 

and the cultural subordination of the Afrikan grassroots.  These were 

supported by the implementation of a policy of co-optation and/or 

extermination of:   

1) Utamaduni Mkubwa ya Afrika,  
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2) The Constitutional Basis of Afrikan Society,  
 

3) Afrikan government elected leaders and personnel, military officers 
and armed forces capabilities, bureaucrats and resistance leaders, and 

their replacement by a Eurasian created Afrikan comprador elite 
through Uanaharamu and Schooling. 

   

Wars of aggression and conquest, enslavement, famine, pestilence and 

death leading to massive depopulation had as its purpose Eurasian control of 

international political economy.  Through aggressive warfare waged for the 

conquest of territorial states in pursuit of human and natural resources for 

exploitation, i.e., invasion, occupation and overthrow of existing spiritual, 

socio-political, economic and military Afrikan Power, subjugation of the 

general population, appropriation of all natural and human resources, 

disruption of food and health systems engendering famine, chronic under-

nutrition,  protein-energy malnutrition, micronutrient deficiency, mal-

absorptive hunger, starvation, the out-break of epidemics- malaria, measles, 

diphtheria, dysentery, diarrhea, typhus, small-pox, unhygienic inhuman 

„living‟ environment, arrested development-reduction in cognitive and 

physiological capacity or stunted growth, massive increases in maternal and 

infant mortality, reduction in Afrikan lifespan from an average of one 

hundred twenty years to less than forty, and the concomitant trans-

generational epigenetic effects of these trauma inducing conditions 

extending over twenty-two generations c. 5832- 6261 KC [c. 1591-2020 CE] 

was the means by which Eurasians gained dominance.  And it is through the 



23 

 

control of the Afrikan food and health systems, which have most, ensured 

the continuation of Eurasian dominance.   

The term genocide has been utilized and it is not done lightly.  When a 

nation is invaded and its food and health system is disrupted and destroyed 

the problems just mentioned associated with hunger occur. By food and 

health system is meant the complex methodology of interrelated agricultural 

and health techniques which in the case of Afrika were centered on a 

domestic economy oriented, rural based, self-reliant, small free-holder, land-

guardians. The land being held sacred could not be bought or sold and is 

held in trust for the infants and the Beautiful Ones Not Yet Born. The self-

reliant free-holders utilizing a system of agriculture and pastoralism which 

held sway from c. 5759 BKC - 6141 KC [c. 10,000 BCE - 1900 CE].  The food 

and health system consists of the domestication and preparation of seeds for 

cultivation, appropriate indigenous techniques for cultivation and harvesting 

of crops, the methodology of processing, storage and preparation of food for 

domestic consumption.  Invasion disrupted the interrelated constituents of 

the food system, such as farmers, millers, blacksmiths, tailors, carpenters, 

joiners, tanners, butchers, weavers, craftsmen and women, residential and 

spiritual dwelling-builders, laborers, fishers, ship-builders, pastoralists, 

makers and suppliers of agricultural implements for cultivation and makers 

and suppliers of agricultural storage items, such as jars, boxes and baskets.  

For example, Eurasian inspired invasions of Afrika from c. 5741-6111 KC [c. 
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1500–1870 CE] as well as Eurasian led invasions of Afrika from c. 6111-

6161 KC [c. 1870 – 1920 CE] disrupted traditional Afrikan methods for 

holding back desertification in the desert regions of northern and trans-

Saharan Afrika, destroyed the traditional food system and consequently the 

quantity, quality and variety of food available to Afrikan nations. 

 Afrika became food insecure as a system was implemented consisting 

of public policies of imperially oriented money based, cash crop economy 

which replaced Afrikan domestic self-reliant agriculture turning Afrikan 

nations into net food exporters even in the midst of famine as adequate, 

optimal, quality food was no longer, available or accessible to the Afrikan 

grassroots.  This act which destroyed the food system was exacerbated by 

the coupling of periodic droughts and floods.  Incidentally, in contemporary 

times Afrikan nations are still generally net-food exporters and to deal with 

famine or to meet basic food needs have become major food importers and 

have begun to sell off both fallow Afrikan lands and farmland, which are 

currently being cultivated by Afrikan farmers, to Eurasian nations with the 

purpose of growing food for consumption in Europe, America and Asian 

countries. 

These conditions expanded across the rest of Western, Eastern, 

Central and Southern Afrika as mentioned previously decimated the Afrikan 

population decreasing it from approximately eight hundred million in c. 5741 

KC [c. 1500 CE] to one hundred and twenty-five million c. 6190 KC [c. 1949 
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CE].12 Without an adequate food and health system, a new born Afrikan 

infant will not have the protection afforded to it from the breast milk of a 

healthy Afrikan mother as under the previously mentioned conditions the 

Afrikan mother is severely traumatized and chronically undernourished 

and/or malnourished and overworked as a forced laborer on the one hand 

and as a result of dramatic population decrease on the other. The Afrikan 

infant will then have low birth weight and an increased chance for infant 

mortality or arrested cognitive, physical and motor growth and listless, low 

intellectual capacity; along with chronic disease should they reach 

adulthood.  Epigenetically these biological and psychological problems will be 

passed on to future generations.  These are clearly genocidal conditions 

perpetuated by imperial policy to maintain Ulaya power.  

Afrikan revolution and emancipation beginning in the Americas with 

the Ayitian Revolution c. 6030-6045 KC [c. 1789-1804 CE], American 

Afrikan emancipation in the United States c. 6104 KC [c. 1863 CE], and 

Afrikan emancipation and national liberation in continental Afrika beginning 

with Ghana c. 6198 KC [c. 1957 CE] did not appreciably alter this situation 
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as the imperial economic system was left in place.  In the case of the 

glorious Ayitian Revolution, the French, British, American, Spanish and other 

European powers after initially failing to the defeat the Ayitian 

Revolutionaries, later engaged in military occupation, forced reparations and 

economic violence to stifle Ayitian reconstruction, a situation which 

continues to this day.  In the other examples, little if any changes occurred 

because, the Afrikans who assumed control of the colonial political economic 

apparatus were the products of missionary training in Afrika and University 

training in Eurasia and America and sought only to be better integrated into 

the Western oriented international political economy through:  

1) Seeking equality of employment and opportunity in Western owned 

enterprises and Western controlled governments,  
 

2) Seeking to establish Western styled entrepreneurial enterprises with 
emphasis on the cash crop monoculture colonial system, and 

competing within Western defined economic rules of the ideology of 
Capitalism,  

 
3) The continuation of capitalist oriented free trade ideologically based 

economics whereby Afrika continued to be a source of cheap natural 
resources and a dumping ground for excess cheap Western 

manufactured goods, and  
 

4) The establishment of state capitalist enterprises within the old 
colonial state apparatus, under the Western ideology of Socialism and 

Marxist-Leninism or some loose so-called Afrikan variant. 

  

The advantageous position which such conditions would leave the 

victorious Eurasians was solidified and perpetuated through Ulaya 

domination of the key constant- the Ulimwengu wa Hotuba [Kiswahili: 
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Domain/Universe of Discourse]. Eurasian mastery and skillful, manipulative 

management of the Ulimwengu wa Hotuba provided the means through 

which the national psychology or collective consciousness of the grassroots 

of conquered Afrikan kingdoms, empires and nations could be successfully 

„pacified‟.   

The national psychology or the communal psychological characteristics 

and their psychical determinants materialized through the collective social 

psychology of Afrikan Mabila and, the Afrikan sodalities- military, economic, 

cultural and spiritual collaborative associations, which unified Afrikan 

empires, kingdoms and nations was altered by an oligopoly of elites or 

plural-elites from the conquering nations through their reshaping of social, 

political and economic institutions.  More to the point, the cognitive culture 

of the Afrikan grassroots, who were redefined as hordes or masses, under 

domination became as the result of elite manipulation, possessed in the 

sense of spiritual possession, and the transformation of the Afrikan Psyche.  

The change in Afrikan identity and Afrikan character by way of change in 

Afrikan emotional states, holistic viewpoints, perception of beingness, 

orientation, outlook, values, norms, customs, subconscious motives, and 

position on innate Afrikan capabilities was effectively accomplished through 

modifications in cultural behavior i.e., changes in primary socialization 

institutions such as language, government, education, marriage and family.  
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 The Ulimwengu wa Hotuba is the key to control of the other constants 

as it is a cognitive design devised either by the holders and manipulators of 

power to mold the assemblage of relationships within the base domain of 

human interaction in both its inter-human relationship and intra-human 

relationship forms, or it is devised by the grassroots to facilitate culturally 

balanced human intercourse.  The creation of the Ulimwengu wa Hotuba 

creates a myriad of political, economic, theological, sociological, cultural, 

spiritual, physiological and psychological perception shaping concepts of 

power factors with particular emphasis on the development and, or 

underdevelopment of the disproportionately elite controlled, but also 

grassroots influenced, coercive, interdependent constructs of military 

strategic, military technological and political-economic power and cultural-

Ideological power.    

Development occurring in the interests of the controllers of the 

Ulimwengu wa Hotuba with underdevelopment occurring with regards to the 

interests of the subordinate actors in the relationship.  These power factors 

are themselves defined by the socio-political context and are influenced by 

psycho-biological epigenetic relations across time and space which make all 

psycho-historical events of a given people a contemporary biological and 

cognitive cultural experience. Furthermore, these constructs impact the 

disproportionately grassroots centered, socio-economic and socio-political 

interaction global domain of mabila, trans-territorial, reciprocal interchange 
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relationships.  Mabila, trans-territorial, reciprocal interchange relationships is 

a prescriptive-descriptive, perceptual-concept which covers the socio-

political central nervous system, the spiritual skeleton, the corium and 

epidermal skin of the sphere of life enhancing social transactions composed 

of the multiplicity of grassroots influenced Utamaduni Mkubwa balanced 

human intercourse arenas. In this case these human intercourse arenas, 

whether procreation, daily greetings, Tambiko, the musical interludes of 

Afrikan classical music- jazz, the play of children, market transactions, 

financial transactions, state terrorism, liberation political-economy or 

spiritual enlightenment, which form the third key component of the power 

factors and are heavily shaped and controlled by the grassroots, providing a 

balance to elite dominance, are all intervals of communion, or 

communication and thus subject to the Ulimwengu wa Hotuba.13  

The Ulimwengu wa Hotuba is formed in accordance with the cultural 

environment which is the language or cognitive paradigm that sets the 

conditions and creates the symbols which in turn shape the intellectual 

archetype of the collective unconsciousness of the involved interlocutors.  

The discourse participants within this cultural environment analyze and 

                                                           
13

 Transnational relations as the arena of asymmetric warfare or unrestricted warfare is political warfare or 
political participation as currently defined, practiced and engendered by Ulaya which includes the violent tactics of 
sabotage, subversion, obstruction, disruption, or destruction, rural and urban guerrilla warfare, insurgency, state 
terrorism, economic warfare, psychological warfare, cyber warfare, and ideological warfare. See: Major General 
Smedley Butler, War is a Racket (New York: Round Table Press Inc., 1935); Qiao Liang and Wang Xiangsui, 
Unrestricted Warfare (Beijing: PLA Literature and Arts Publishing House, February 1999); Ivan Arreguin-Toft,  How 
the Weak Win Wars: A Theory of Asymmetric Conflict (New York: Cambridge University Press, 2005); Roger W. 
Barnett, Asymmetrical Warfare: Today's Challenge to U.S. Military Power (Washington D.C.: Brassey Publishing, 
2003); George Friedman, America's Secret War: Inside the Hidden Worldwide Struggle between the United States 
and Its Enemies (London: Little, Brown, 2004)  
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decode the linguistic symbols, concepts and socio-political economic images 

so as to comprehend the context and given their varied socio-cultural 

behavior, backgrounds and experiences also creating or transforming, i.e., 

changing the context with the Ulimwengu wa Hotuba being the heart of the 

dynamism which infuses it. 

The context of the Ulimwengu wa Hotuba consists of the cultural 

human-environment interactive bio-physiological milieu where the discourse 

participants engage in communication with one another and the physical 

setting modified by discourse phenomena such as antiphony or call and 

response, the rules of rhetoric and the purpose, importance and symbolic 

code of the communion thesis, anti-thesis and dialectical synthesis. As a 

cognitive cultural map of associated concepts the Ulimwengu wa Hotuba 

constitutes for the discourse participant a universe of all of the perceived 

relevant knowledge. A universe of all of the stated information, assumptions 

or implications of defined culturally important subjects, objects, incidents, 

quality elements, ideologies and relationships serving as the cognitive 

cultural content of mental perception. It is therefore the cultural logos from 

which all inferences are drawn concerning all entities/elements or socio-

psychical disciplines deemed of cultural relevance in the shaping of a social 

reality. 

The socio-psychical essential disciplines are the key factors of the 

study of consciousness and are therefore organized conceptions of the 
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collective cultural subconscious life, the subject-agent or emissary of NTR 

„З/Netcher-aa and Wahenga na Wahenguzi that make up the mental 

foundation of the social organism.  Each of the socio-psychical essential 

factors is a framework for comprehending and transforming a particular 

detail of the system patterns of a social reality. As they are ideas and as 

such an ideology they are also mental models which through the process of 

ideation or idea formation, shape the human bio-physiology and human 

identity-personality by way of the quantum bio-physics which operate 

through the central nervous system. The socio-psychical essential factors are 

then the result of ideogenesis, engendered by the cultural mind. The 

relationships within and between mind, body and society are the three 

concepts from which the essential factors grow and to which the factors 

have the purpose of describing and thus shaping.  The essential factors of 

the Ulimwengu wa Hotuba are Elimu za Walimwengu [Kiswahili: 

Knowledge of Humanity] and it‟s sub-disciplines of Rekhet Sai [Kiswahili: 

Philosophy], Elimu-Jamii [Kiswahili: Knowledge of Society], Elimu-Nafsia 

[Kiswahili: Knowledge of the Mind], Elimu ya Siasa [Kiswahili: Knowledge 

of Politics], Elimu ya Nguvu za Kijeshi [Kiswahili: Knowledge of the Power 

of the Military], Hadithi ya Zamani [Kiswahili: History of Antiquity], 

Hadithi ya Sasa [Kiswahili: Contemporary History], Elimu ya Uzalishaji 

[Kiswahili: Knowledge of Production], Elimu ya Usambazaji [Kiswahili: 

Knowledge of Distribution], Elimu ya Utumiaji [Kiswahili: Knowledge of 
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Employment], Elimu ya Dunia [Kiswahili: Knowledge of the Earth i.e., 

Geography and Earth Science], Elimu ya Ujenzi [Kiswahili: Knowledge of 

Construction], Elimu-Maadili [Kiswahili: Ethics] and Elimu ya Mwili 

[Kiswahili: Knowledge of Physiology]. 

Elimu za Walimwengu [Kiswahili: Knowledge of Humanity] is the 

study of the Mlimwengu [Kiswahili: Human Being]. In particular Elimu za 

Walimwengu is the study of Mlimwengu wa Asili [Kiswahili: Human 

Origins, Genesis], Mlimwengu wa Mageuko [Kiswahili: Human Evolution] 

and Mlimwengu wa Utamaduni [Kiswahili: Human Culture]. Mlimwengu 

wa Asili are viewed as being divinely inspired by the NTR „З/Netcher-aa while 

Mlimwengu wa Mageuko is the transformation of the NTR „З/Netcher-aa into 

the Mlimwengu as expressed in the Kushite/Kemetic Maxim: 

“I, the Creator, transpired into the material substance of all of creation, I 

evolved into all that was made. I brought into being of myself all of what was 

engendered; after my generation multitudinous were the things which 

evolved from me, fashioned in my mind and given life through the vibrations 

of the words, which issue forth fluidly from my mouth… After I had brought 

my fundamental elements into a Holistic union, I wept over the elements and 

transformed myself into the Women and Men of the moist fertile soil of Al-

Kebu-Lan [Afrika]; I brought them forth from my life giving essence, from the 

tears which came forth from my eye, R„/Ra, from the primeval fluid which 

contains the germ of life, from the fire of R„/Ra, I brought forth the Women 

and Men of Afrika, the Children of the Sun.”14 
 

Mlimwengu wa Utamaduni is the study of the customs, beliefs, mind and 

memory of Walimwengu [Kiswahili: Human Beings] and is subdivided into 

RXTS‘I/Rekhet Sai [Kiswahili: Philosophy], Elimu-Jamii [Kiswahili: 

                                                           
14

 
From: ‘Book of Knowing the Evolutions of Ra’ *Pre-Dynastic Kemet/Early Dynastic Kush, 8000-4241 KC/BCE] 

Trans., Ambakisye-Okang Dukuzumurenyi, Arkhet Nti Rekh: Books of Knowing Vol. I (Iringa, Tanzania.: A. 
Dukuzumurenyi, 2013) 
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Knowledge of Society], Elimu-Nafsia [Kiswahili: Knowledge of the Mind], 

Elimu ya Siasa [Kiswahili: Knowledge of Politics], Hadithi ya Zamani 

[Kiswahili: History of Antiquity], Hadithi ya Sasa [Kiswahili: Contemporary 

History], Elimu ya Nguvu za Kijeshi [Kiswahili: Knowledge of the Power of 

the Military], Elimu ya Uzalishaji [Kiswahili: Knowledge of Production], 

Elimu ya Usambazaji [Kiswahili: Knowledge of Distribution], Elimu ya 

Utumiaji [Kiswahili: Knowledge of Employment], Elimu ya Dunia 

[Kiswahili: Knowledge of the Earth i.e., Geography and Earth Science], 

Elimu ya Ujenzi [Kiswahili: Knowledge of Construction], Elimu-Maadili 

[Kiswahili: Ethics] and Elimu ya Mwili [Kiswahili: Knowledge of Physiology]. 

 RXTS‘I/Rekhet Sai [Kush/Kemet: Philosophy] is the examination of 

the inherent qualities of things derived from a precise perception of reality 

and balanced analysis and comprehension of specifics for the ordered 

educing of wisdom and prudence.15 Within the purview of RXTS„I/Rekhet 

Sai are the seminal epistemological questions:  

1) Who or what is R‘/Ra [Kush/Kemet: That which knows]?  
 

2) Who or what is XT/Khet [Kush/Kemet: That which is known]?  
 

3) Who or what is RXT/Rekhet [Kush/Kemet: Knowledge, Science, 
Con-science/Conscious]?   

 
4) How do WSIRS/Ausars [Kush/Kemet: Indivisible-Dualities] 

RX/Rekh [Kush/Kemet: Know, Learn, Ratiocinate, Reason]?  
 

                                                           
15

 
Theophile Obenga, “Egypt: Ancient History of African Philosophy” in Kwasi Wiredu, Ed. A Companion to African 

Philosophy (Hoboken, New Jersey: Blackwell Publishing Ltd, 2005) 
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5) What are the metaphysics of reality?   

 
6) What is the organismic relationship between RX/Rekh and reality? 

 
7) What does it mean to be S‘I/Sai [Kush/Kemet: Wise, Prudent]?  

 
8) What is the TPHSB/Tep-Heseb [Kush/Kemet: Correct Method of 

Knowing]? 
 

9) What is the Mfano Halisi [Kiswahili: Epitome or Classical Example, 
Model Pattern] of Afrikan RX/Rekh?   

 
To give consistent shape to ‘NX/Ankh [Kush/Kemet: Life, Maisha, 

Uhai] the „Divine Logos‟ or DHWTY/Djehuti and MЗ„T/Maat is utilized as the 

methodology or the TPHSB/Tep-Heseb of RXTS„I/Rekhet Sai. Logos 

operationalized is logic in the metaphorical analogous guise of 

DHWTY/Djehuti and MЗ„T/Maat and is employed as the tool of analysis to 

engage the process of WPT/Upet [Kush/Kemet: Systematic Ratiocination], 

which is specificity or exactness of thought achieved through application of 

Upembuzi [Kiswahili: Dialectics: Doctrine of Opposites]. WPT/Upet 

encompasses the primary fields of RX/Rekh [Kush/Kemet: Reasoning] 

which are Kadiri [Kiswahili: Mathematical Ratio] as the basis of 

ratiocination, deductive systematic ratiocination, inductive systematic 

ratiocination, hypothetical systematic ratiocination, categorical systematic 

ratiocination, systematic ratiocination by analogy, systematic ratiocination 

by metaphor, systematic ratiocination by counter-example/counter-factual, 

systematic ratiocination by paradox, systematic ratiocination as Kutendana 

[Kiswahili: Reciprocity], systematic ratiocination and context, systematic 
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ratiocination and power, systematic ratiocination and cognition, systematic 

ratiocination and Utamaduni,  systematic ratiocination and Nadharia 

[Kiswahili: Theory]. Additionally, RXTS„I/Rekhet Sai through the lens of 

WPT/Upet culturally conceptualizes truth, honour, obligation, want, and 

necessity. Central to and therefore the Asili [Kiswahili: Seed] of the inquiry 

of RXTS„I/Rekhet Sai is the idea of spirituality and the presupposition of the 

existence and evolution of NTR „З/Netcher-aa. The Evolution of NTR 

„З/Netcher-aa occurring by way of the MDW/Medu [Kush/Kemet: Word] of 

NTR „З/Netcher-aa, with evolution being thusly a divine process.  The 

creations or manifestations are called PRHRWXRW/Per Hru Kheru 

[Kush/Kemet: That which is brought forth by Speech] with the initiator by 

dent of the inherent divinity within the manifestations of divine 

transformation being designated as one who is possessing MЗ‘XRW/Maa-

Kheru [Kush/Kemet: One whose speech is defined by MЗ‘T/Maat].  

RXTS„I/Rekhet Sai causes inquiry into the essence of NTR „З/Netcher-aa by 

way of ontological, cosmological and teleological WPT/Upet. As a mode of 

inquiry RXTS„I/Rekhet Sai explores Consciousness and self-consciousness 

along with aesthetics and Elimu-Maadili [Kiswahili: Ethics]. 

Elimu-Jamii [Kiswahili: Knowledge of Society] is the study of the 

multidimensionality of human interaction processes with careful 

consideration given the factors which mold life experiences, along with 

analysis of Utamaduni and pertinent special issues such as the political 
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expediency of the mythology of Western Individuality. Elimu-Nafsia 

[Kiswahili: Knowledge of the Mind], which is closely integrated with 

RXTS„I/Rekhet Sai and Elimu ya Mwili [Kiswahili: Knowledge of 

Physiology], is the study of human spiritual and ethological behavioral 

Uhusiano [Kiswahili: Relationships]. Closely allied fields are Hadithi ya 

Zamani [Kiswahili: History of Antiquity] and Hadithi ya Sasa [Kiswahili: 

Contemporary History] which are the study of human memory and mental 

orientation inclusive, but not limited to the social, political, affective, psycho-

motor, economic and spiritual cognitive cultural dimensions. Elimu ya Siasa 

[Kiswahili: Knowledge of Politics] along with Elimu ya Nguvu za Kijeshi 

[Kiswahili: Knowledge of the Power of the Military], Elimu ya Uzalishaji 

[Kiswahili: Knowledge of Production], Elimu ya Usambazaji [Kiswahili: 

Knowledge of Distribution] and Elimu ya Utumiaji [Kiswahili: Knowledge of 

Employment] is the study of the Uhusiano which define human political 

economy. The Uhusiano of political economy, each having a high degree of 

Uratibu [Kiswahili: Coordination], can be categorized as both associative 

and dissociative and include: Ushirikiano [Kiswahili: Cooperation], 

Urekebishaji [Kiswahili: Adaptation/Re-formation/Accommodation], 

Mlishizo [Kiswahili: Assimilation], Mashindano [Kiswahili: Competition], 

Mapambano [Kiswahili: Conflict, Struggle, Battle] and Mgongano 

[Kiswahili: Conflict of Opinions and Desires/Wants]. Elimu ya Dunia 

[Kiswahili: Knowledge of the Earth i.e., Geography and Earth Science] is the 
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study of the time and spatial reality of the Earth, the Uhusiano between 

humanity, places, regions and geological systems, human social systems 

and their multi-dimensional Uhusiano with the Mazingira [Kiswahili: 

Environment]. Elimu ya Ujenzi [Kiswahili: Knowledge of Construction] is 

the study of the theoretical and practical aspects of the multilayered field of 

the creation of human social systems and the physical construction of the 

material aspects of human society.  

The connecting link within the Ulimwengu wa Hotuba existing between 

the socio-psychical essential factors is culturally codified communication, 

multilevel interpersonal conversation, and dialogue or discourse as the 

exchange of ideas through people, across time and space involving cultural 

artifacts. Communication occurring as it does within multiple organized, 

institutional, social ensembles of human beings united according to some 

purpose with the social ensembles containing intersecting associations. Each 

person engages in intrapersonal cognition, intrapersonal affective discourse 

and intrapersonal psycho-motor action, while simultaneously holding 

communion with the interpersonal socio-cultural cognition, interpersonal 

socio-cultural affective dialogue and the interpersonal psycho-motor group 

action.  The language then as the primary means of facilitating social actions 

is interwoven with the cognitive culture of the speakers, the acts of the 

social ensembles and thus of all socio-political, socio-economic and spiritual 

Uhusiano structures and processes. Communication is consequently the 
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thread that connects the context into a systematic whole.  The socio-

psychical essential factors representing as it were galaxies of discourse 

within the entire cosmogony of human communion. The interrelated galaxies 

of discourse in aggregation cover the whole of the primary areas of human 

communication modalities and shape an aspect of reality through a linguistic 

code contained in the vocabulary which shapes perception.  The sum totals 

of the socio-psychical essential factors are also substantively impacted by 

the cultural, socioeconomic and political structures which condition the 

discourse, as the communication is an integral part of the context in which it 

is created, influencing and being influenced by the multiplicity of Uhusiano in 

the communicative situation.   

Given the political nature of the context, power and institutional 

control are especially important as they are mediated by the world-view 

carrying language, culturally defined communication norms and power 

distribution and as cognitive culture are carried by the participants 

throughout the entirety of the socially constructed reality.  Power in both its 

internalized intrapersonal guise and in its externalized socio-cultural context 

is exhibited in the ability to fashion behavior, by controlling desires, tastes 

and the resource base of the necessities of ecologically sustainable life: the 

control of the interpersonal and intrapersonal mind of all socio-cultural 

groups. The institutional formations of the society enhance the role of 

communication in the configuration of social ideology, social consciousness 
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and socio-historical memory, prescribing acceptable types of social action 

and enabling social control in a severely skewed manner on behalf of the 

controllers of the Ulimwengu wa Hotuba.  The controllers having defined 

themselves as the most reliable, authentic, intelligent source of acceptable 

socio-cultural, socio-historical, socio-political, socio-economic and spiritual 

information presented in packaged form as knowledge through schooling and 

which is a requirement for legitimate employment. 

The skewed nature of the power distribution favoring as it does the 

dominating influences in institutions of society allows for manipulation of the 

Ulimwengu wa Hotuba through the obstruction of alternative sources of 

information and knowledge and therefore the misuse of socially organized 

power bases to insure domination and inegalitarianism. It is obviously then 

incumbent upon the Afrikan as an active, culturally motivated, socio-

historical agent to actively construct a central role for counter-vailing Afrikan 

power in Afrikan society. Interlocution is an integral component of the socio-

cultural structure as it is its unifying element, being the result of socio-

cultural, socio-economic and socio-political interaction and in turn influencing 

that interaction as it is through language that the Nadharia of society is 

fashioned. The socially constructed reality of the nation it should be kept in 

mind is the result of operationalized Nadharia born in the mind of someone 

and being the outcome of the group collective unconsciousness.  
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In the main then the constitution of any society or civilization and 

especially Utamaduni Mkubwa ya Afrika [Kiswahili: Afrikan High Culture] 

is communication with Uweza wa Afrika [Kiswahili: Afrikan Power] and its 

power Uhusiano being the direct result of the essence of the descriptive, 

prescriptive and explanative aspects of human dialogue and specifically of 

the Uwezo wa Watu Waafrika [Kiswahili: Authority of Afrikan People]. The 

Wahenga na Wahenguzi of Kush and KMT/Kemet who formed the 

HRSTHЗ/Hersetha [Kush/Kemet: Learned Faculty] of the Kushite and 

KMT/Kemet Temple Universities stated that a highly important prerequisite 

of both teaching and learning are the ability of one to control one‟s own 

thoughts and that this would enable one to control ones actions.  Here we 

have a delineation of the centrality of the cognitive and affective inner-

worlds of the human mind, Utawala wa Wazo [Kiswahili: Control of 

Thought] and their linkages with the psycho-motor outer world, Utawala 

wa Matendo [Kiswahili: Control of Action].  The HRSTHЗ/Hersetha by 

inference can also be said to have expounded on a means of maintaining 

social harmony or even social control for if the knowledge, skills, abilities, 

information and thus opinions of a people can be controlled then implicitly 

their social, political and economic activities can also be either controlled in 

total or guided to some extent.  As Mhenga Amos N. Wilson explained 

consciousness or communication personified is ideological, historical, and 

psychical, subject to socio-cultural control and thus is a means of power. 
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Furthermore, as the subject matter of political-economic communication 

studies affirms control of the lexicon is also control of the social order as the 

nature of socio-political relationships set the context of lexical refinement 

and usage and thus mediate the social-psychological connections existing 

between the word- the vehicle of verbal interaction and the people. Thus, 

there is a seamless linkage within the Eurasian culture Asili between power 

as power over and the concepts of dominance, hegemony, ideology, 

institutions, social structure, social control and social order. 

. 

 , MЗ‘T/Maat  

 

To rectify the effects of cultural imperialism as exemplified in the 

society wide epidemic of corruption the Itikadi of MЗ„T/Maat and ISFT/Isfet 

must be returned to the center of the Ulimwengu wa Hotuba of Global 

Afrikan people.  When viewing the Kushite KMT/Kemet concept MЗ„T/Maat, 

given the impact of Eurasian cultural imperialism, it will, undoubtedly, enter 

into the mind of the individual Afrikan reader, who is culturally mis-oriented 

and mis-educated, as to what exactly is MЗ„T/Maat and what is the reason 

for maintaining the need for incorporating the socio-political economic 

philosophy that the word embodies into the socio-cultural actions of Global 

Afrikan peoples.  In answering that question, the need will arise for an 
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explanation as to the purpose for reorganizing and radicalizing all 

sociopolitical, socioeconomic, and socio-religious administrations and 

bureaucracies of Global Afrikan peoples in preparation for socio-political 

economic mobilization with the intentionality of challenging and 

overthrowing the current Eurasian global social order.  The implications of 

this revolutionary act were alluded to by the Chinese revolutionary Mao Tse-

tung on 8 August 1963 who in a statement in support of the American 

Afrikan struggle in the United States of America stated: 

“The evil system of colonialism and imperialism arose and throve with the 

enslavement of Afrikans and the trade in Afrikans, and it will surely come to its end 

with the complete emancipation of the Black people.”16 

 

Each of these pressing questions arising from the utility of the Itikadi of 

MЗ„T/Maat will be answered in turn.  

The Kushite KMT/Kemet concept MЗ„T/Maat is derived from the Kushite 

writing system that is known as the MDW NTR/Medu Netcher 

[Kush/Kemet: Words of God].  MЗ„T/Maat signifies the essence of the 

principles, which must be at the heart of all of the tasks, which are to be 

carried out by any true leader, government official or public administrator.  

These sacrosanct principles are truth, justice, righteousness, order, 

harmony, balance and reciprocity.  Without these principles, which of 

themselves establish a superior form of equality to that rhetorical Eurasian 

concept, and upon which NTR „З/Netcher-aa laid the foundation of creation, 
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 Mao Tse-tung, “Statement Supporting the American Blacks In Their Just Struggle Against Racial Discrimination by 
U.S. Imperialism,” Peking Review, Volume 9, (33), (12 August 1966): 12-13. 
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all administrative procedures and functions will miss their true purpose, and 

that purpose is service to the people represented.  Through the 

conscientious implementation of the principle of MЗ„T/Maat complementarity 

is established between woman and man and various ethnic groups within a 

society.  With this high ideal of complementation in mind the need of having 

a total reorganization of all sociopolitical, socioeconomic and socio-religious 

institutions of society arises. 

What is meant by reorganization is simply the reestablishment of all 

social relationships so as to bring about the expression and implementation 

of public policies and procedures that are born from a holistic world-view, 

i.e., mind set.  When considering the negative and elitist connotations 

associated with the titles of so-called leadership in socio-political economic 

institutions and by having understood the ideal of the nominal leaders being, 

in reality, nothing more than spokespersons of the individuals they 

represent, it is necessary to reinterpret leadership from the perspective of 

MЗ„T/Maat.  To do so can lead to the incorporating of an air of social 

responsibility into the associations, which represent human interaction.  

Also, this reorganization could best be expressed through a diversified and 

expanded understanding of human relationships that would give voice to the 

concerns of those who are currently oppressed by existing social relations, 

i.e. all that are a part of current human social organizations. The 

reinterpretation will also engage in providing an expanded spiritual, 
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cognitive, affective and psycho-motor physiological understanding of all of 

the interrelatedness of the unlimited information that abounds in all human 

interactions. 

The final concern to be addressed deals with the radicalization of all 

Afrikan socio-political, socio-economic and socio-religious institutions.  This 

may be more simply stated as the bringing of a sense of Wahenga na 

Wahenguzi, cultural and spiritual awareness into a stagnant, stifled, 

oppressive socio-political economic situation.  It is the result of the 

realization of the existence of the need to reawaken and revitalize an 

underachieving, mediocre and shamelessly conservative and exploitative 

society that marginalizes the grassroots of Global Afrikan peoples.  The lack 

of vision, self-sacrifice, group help and purpose of true service coupled with 

a type of self-hatred that borders on the worst form of subservience provide 

the incentive for radicalization and the possession of a desire to engage 

about the socio-political economic business of establishing a firm theoretical 

foundation through the active utilization of hypothetical thought provided the 

concepts of the Wahenga na Wahenguzi.  This can only be accomplished by 

a world-view that shuns the constructs imposed by cultural imperialism and 

charts a new course along an ancient path founded on study, research, 

analysis and adaptation.  The sole goal being the reawakening of a dormant 

genius within the socio-political economic Afrikan whole and the creation, or 

rather, re-creation of Global Afrikan peoples who are innovative, self-aware, 
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self-loving and true servants of all Global Afrikan people through the re-

establishment of a Jumuiya ya Ikitisadi ya Kisiasa ya Afrika [Kiswahili: 

Political Economic Union of Afrika].   

 It is in this light that the words of the Wahenga na Wahenguzi 

preserved in the     , 

SBЗYT NT ‘D MR NIWT TЗTY PTHHTP/Sebayt ent Adj Mer Niut Tchaty 

Ptah-Hetep [Kush/Kemet: Teachings of Ptah-Hetep] are of importance as 

these august instructions can once again be the basis of ethical teachings for 

the development, preparation and training of Afrikan government officials 

and public administrators who are public servants responsible for the public 

management of institutions and resources of the Afrikan state and therefore 

on behalf of Global Afrikan people.  For the SBЗYT NT „D MR NIWT TЗTY 

PTHHTP/Sebayt ent Adj Mer Niut Tchaty Ptah-Hetep, the oldest extant book 

in the world written by Mhenga Ptah-Hotep, the Black Afrikan Prime Minister 

and Public Administrator of KMT/Kemet c. 1841-1251 KC [c. 2400 - 2990 

BCE] were a part of the corpus of ethical instructions utilized in the 

preparation of Afrikan public servants for millennia in accordance with 

Afrikan cultural standards.  The famed TЗTY/Tchaty [Kush/Kemet: Vizier, 

Prime Minister] and IMY R HWT WRT SIS/Imy er Hut Weret Sis 

[Kush/Kemet: Superintendent of the Six Government Ministries], the WPI 

MЗ‘T/Wepi Maat [Kush/Kemet: Legal Advocate] PTЗHHTP/Ptahhotep 
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served under PR „З/Per-aa DDKЗR„ISSI/Djedkara Isesi and his teachings 

were undoubtedly the distilled teachings of earlier ages on the proper 

behavior and function of the public servant. 
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HWT NW R NW IMYW HЗT/Hϋt Nu Re Nu Imyu Hat 

[Chapter of the Words of the Ancestors Concerning] 
 

Ë 
 

     
SBЗYT NT ‘D MR NIWT TЗTY PTHHTP/ 

Sebayt ent Adj Mer Niut Tchaty Ptah-Hetep 

[Teachings of the Governor of the City, the Prime Minister Ptah-Hotep] 
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R‘MDЗT/Ra Mdjat 

[Kush/Kemet: Introduction]  
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The guiding words of the Governor 
of the City, the Prime Minister Ptah-
Hotep, prepared in the presence of the 
influence and authority of the King of 
the North and South, PR ‘З/Per-aa 
DDKЗR‘ISSI/Djedkara Isesi, long of life. 
 

The Governor of the City, Prime Minister 
PTHHTP/Ptah-Hotep sets forth the following: 

  



51 

 

 

 

 

 
Lord, Kuwa Wazee [Kiswahili: Elderhood] is 
upon me, the force of years has come down, 
frailty is here, and with it decrepitness.  
Fatigue is a constant companion, blindness has 
set in, and so has loss of hearing. Slowness of 
tongue has found me.  Dementia has begun its 
encroachment. Aches and pain assault the 
whole of the body.  The sweetness of health 
has become the pain of infirmity that which 
once was delightful has become tasteless.  The 
power of the force of years is in no way 
good.  Breathing has become labored and age is 
remembered whether one is recumbent or 
erect. Let the staff of Kuwa Wazee be granted 
to one as I.  Let me hear the words of the 
righteous assessors who give counsel to the 
Wahenga na Wahenguzi in the presence of the 
NTR ‘З/Netcher-aa.  Let what you have done 
for me be done for you so that conflict is 
resolved and the Two Lands may provide for 
you. 
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The Breath of NTR ‘З/Netcher-aa speaks: 
 
Share with them the words of the past that 
they may have a model for the children.  Pray 
that they have an ear, the assessor of the 
heart.  Share the words, for wisdom does not 
come from birth. 
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R TP HSB N MDWT NFRT/ 
Re Tep Heseb en Medut Nefert 

[The Correct Method of Excellent Discourse] 
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This is the genesis of beautiful and balanced 
discourse, spoken by the righteous, the strong 
of arm, Beloved of NTR ‘З/Netcher-aa, first 
born of the King, Governor of the City, the 
Prime Minister PTHHTP/Ptah-Hotep, guiding 
the unknowing to wisdom in accordance with 
the Tep-Heseb of Excellent Discourse, having 
life affirming lessons to the heedful and 
chastisement to the transgressor. 
 
Prime Minister PTHHTP/Ptah-Hotep then held 
forth to Posterity: 
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Be not haughty with what you have learned 
and now know, hold forth with the 
unknowing as well as the sagacious.  There is 
no end to science, none knows all.  Excellent 
Discourse is better than the most precious 
stones and is found in the most unlikely of 
places. 
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If you encounter an adversary of higher status 
than you, clasp your arms and bow your head. 
Do not empty your heart in vehemence his 
mind will not be changed.  You will overcome 
his haughtiness by holding your tongue.  He 
will be considered uncouth, when your self-
possession has overcome him. 
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If you encounter an adversary of equal status 
to you, in your quietude you shall overcome 
him, even as he speaks ill of you and casts 
opprobrium upon his own head in the eyes of 
the righteous assessors.  You shall retain your 
good name in the heart of the great. 
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If you encounter an adversary, who is 
impoverished and of lesser status than you, do 
not release your heart upon him on account of 
his wretchedness.  Leave him to himself.  
Speak not at him in anger.  To harm him will 
not redound to you.  In doing so others will 
respect you and satisfy your desires, for they 
will reprove him for you. 
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If you are leader in charge of the concerns 
which affect many, perform your duties 
blamelessly at every opportunity.  Righteous 
acts born of MЗ‘T/Maat are mighty and 
everlasting since the time of WSIR/Ausar.  To 
ignore laws creating hindrances will not 
redound to you this, the conceited and corrupt 
do not consider.  It is the corrupt and 
conceited who run after riches, but 
criminality against the people has no blessed 
recompense, no honor.  The one that is greedy 
of gain is not so out of necessity.  MЗ‘T/Maat 
endures and begets righteous foundations. 
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Create not panic in the people.  NTR 
‘З/Netcher-aa shall judge accordingly.  Any 
who does that which causes them to be feared 
by the people, shall soon lack even the crumbs 
that fall from the table of the poor.  The one 
that seeks to dominate the people enslaves 
himself and is entrapped in his own doing.  Do 
not use leadership to do violence, lest you fall 
alone to the enemy. 
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If you happen to be dining with one of 
superior status to you, be gracious and eat 
what is served to you. Give no thought to 
what is set before your host. Be not envious so 
that you do not vex your spirit.  Only engage 
in conversation when your host initiates it so 
that you are careful to give him no offense.  
Answer only when he poses questions to you 
and your words will be sweet to his ears.  One 
of high status, when he dines will please his 
own spirit by showing kindness to whom he 
pleases.  This happens in the peace of the 
evening meal.  To be disdainful of this practice 
is of no use. 
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Should you be a messenger for government 
officers, when you carry an oral missive say 
precisely what you have been sent to say.  Be 
very careful not to change any of the words, 
and cause strife in the halls of government.  
Hold fast to MЗ‘T/Maat and be a reflection of 
truth.  Vehement words are not to be repeated 
in the hearing of the people. 
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When you cultivate your land with an eye to 
marginal increase, then NTR ‘З/Netcher-aa 
shall cause the work of your hands to be 
prosperous.  Do not go and be a braggart to 
your fellow cultivators as if it is by your 
doing alone; instead, cause yourself to be 
venerated in the quietude of your heart.  To 
be a master-builder of a personality imbued 
with a character of MЗ‘T/Maat is to be a 
master-builder of the true source of wealth.  
He is as subtle and quick as SBK/Sobek when 
he is in the assembly of administration. 
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Be not disdainful of they who have no 
children and do not be a braggart about your 
own bounteousness, for though many 
offspring is a blessing still they may bring 
much suffering, for the woman who has 
children may very well not be as happy as the 
winsome beauty.  It is the one who is in 
solitude that NTR ‘З/Netcher-aa encourages 
with strength and enrichment, while the 
begetter of a clan may lack for companions. 
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If you are morally lax, be the companion of 
one who has ethical fortitude and then your 
actions will be pleasing before NTR 
‘З/Netcher-aa.  When you have known a 
person in their time of ethical weakness, do 
not hold it against them when they have 
matured NTR ‘З/Netcher-aa to moral 
fortitude.  Regard them in a high opinion on 
account of who they have transformed into, 
for what one acquires results from ones 
actions.  They answer to the MЗ‘T/Maat law of 
desire.  What is in surplus is the consequence 
of the abundance of your desire. NTR 
‘З/Netcher-aa causes one to be morally 
excellent and watches over them in the night. 
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Let your heart be your guide for the length 
and breadth of your life.  Give no thought on 
what has been said against you.  Do not allow 
it to reduce the time given to being guided by 
your heart.  To disparage your heart distresses 
your spirit.  In each precious moment of each 
divine day with great initiative manifest the 
institutions formed and created in your heart.  
Much shall occur in your life, even so 
comprehend and adhere to the thoughts of 
your heart.  Nothing shall prosper if your 
heart is suppressed. 
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If you are one who has honor and you have a 
child who is given to you by NTR ‘З/Netcher-
aa, if that child walks in your footsteps and is 
an exact mirror of your character and does all 
things in an exact manner of propriety, then 
bestow upon them all manner of measured 
righteousness and integrity.  They are your 
children of your spirit make them with your 
heart. It is possible that your offspring may 
be querulous.  Should they ignore your counsel 
and walk contrary to all that you have taught 
them, and they utter the words of the 
immoral and unrighteous, then debate them in 
meticulous arguments on every point.  The one 
that reviles and berates you is the one set 
forth for reproof and rebuke.  What is meant 
is that such actions warrant a reprimand and 
their chastisement for doing such was 
determined even while they devolved in the 
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womb.  Divine direction does not lead into 
wayward paths, hence if one is divinely 
marooned no rescue shall appear. 
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Should you have the duty of protecting the 
military arsenal be alert as you were 
commanded in your training.  Do not be lazy 
for that will lead to the shame of dismissal.  
Whosoever should see you being derelict in 
your duty will not hesitate to inform your 
commanders who will be equally decisive in 
leveling punishment when you are called into 
his presence.  The military arsenal has precise 
directives every act is circumscribed by a 
specific order.  It is NTR ‘З/Netcher-aa who 
elevates.  The one who forces their way 
unprepared are never established. 
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If you are to interact with the grassroots, 
choose representatives with integrity and be a 
scrupulous person of rectitude and sincere of 
character.  The person who measures their 
words and controls the tongue is elevated to a 
position of leadership.  The expert of 
international trade- what are their character 
traits? Your name is highly regarded when 
you guard your tongue.  You are well cared 
for more than others and exalted even when 
you are unawares.  If your heart is consumed 
by the appetites, you shall come to loathe 
yourself.  You will become stricken with 
illness, your body diseased and deformed. The 
one of virtuous heart is given by NTR 
‘З/Netcher-aa, but the one enslaved by the 
appetites is the possession of their enemy. 
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Give accurate honest communication and let 
your discourse before all be as an oracle of 
wisdom.  The one of beautiful discourse is not 
hindered when given any type of discourse.  
None will contradict them.  One who speaks 
more than they know looses their balance.  If 
one would excel, then they should know the 
finality of the words, ‘I said so.’ 
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Should you be a leader, with a range of duties, 
excel in all your work that you shall be 
praised in eternity.  No dispute is born of 
approbation.  When envy arises dissension 
follows. 
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Should you be a leader, listen attentively to all 
who come before you, be careful to not 
interrupt them and let them have their say.  
They who have been wronged are soothed by a 
leader who is a good listener more than by 
receiving justice.  If you break their speech, 
they will remember only that you did not 
listen.  They can never receive all they desire 
but they are satisfied by having their words 
patiently heard. 
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To ensure that the fellowship of youth that 
exists between boys lasts into manhood and 
the establishment a family then when visiting 
one another’s home take care and do not 
socialize familiarly with each other’s wives.  
This it is not wise to do and brings no good 
where it occurs.  Many thousands of men are 
undone by such an act.  A moment of pleasure 
is as fleeting as the visions of the night: the 
grave is its reward.  In the end the fellowship 
of youth is lost and they who were friends 
are now enemies, the one having fallen to the 
delights of a beautiful woman being undone 
by his act, his heart failing to hold him back.  
He who lusts after her achieves no success. 
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To be a person of integrity protected from 
ISFT/Isfet, do not give in to the corruption of 
being greedy of gain.  To be so desirous of 
riches that you will do evil to get them is to 
live with tape worms in your intestines which 
untreated cause a painful death.  Greed causes 
strife and discord in the family.  It turns 
wife and husband into adversaries engendering 
the corruption of hate.  Only they who follow 
the righteousness of MЗ‘T/Maat have a way of 
peace before them and they have much to give 
to posterity.  The greedy have no place to be 
buried and no commemoration. 
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Do not be covetous of the division of what has 
been earned.  Be not envious for that reward 
from work that is not yours rightfully.  The 
person who is tenderhearted and sympathetic 
is more highly esteemed than the powerful.  
One who sacrifices his family for gain is 
wretched indeed and is without excellent 
discourse.  Even a small amount of materialism 
leads one to become rapacious and a glutton 
when before one was mild-mannered. 
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If you are a person of morality scrupulous and 
sincere in your doings, then establish a house 
and family and be loving to your wife in all 
ways.   Lovingly provide her with foods and 
cause her appetites to always be satisfied.  
Give her clothes that she is well covered make 
her heart light with joyous merriment all the 
days of your life.  She is a well cultivated 
field that brings her husband prosperity. Do 
not interfere in how she organizes your home.  
Do not give her reason to go to the courts.  It 
is what she sees that angers her.  Doing these 
things is what keeps her in your home.  To 
silence her anger you must be water.  She 
rests in the bosom of her womb; therefore, 
when angered a canal must be built to assuage 
her. 
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As a public administrator of the affairs of the 
nation always cause the bureaucratic personnel 
under you to be satisfied with a share of the 
recompense which comes to your office, for 
the benefits given are the result of NTR 
‘З/Netcher-aa’s graciousness.  To care not about 
the welfare and remuneration of the 
administrative personnel who carry out the 
public policies of the nation is to be possessed 
by a spirit of corruption and greed.  All are 
unaware of what tomorrow brings evens as 
preparing for such.  The spirit of MЗ‘T/Maat 
causes prosperity and joy.  When times of 
celebration come it is the people of the 
bureaucracy whom you administer who would 
shout your acclaim.  In times of drought and 
famine it is the public administration under 
you who are called first. 
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Do not go about scandal mongering and do not 
even give ear to malicious gossip.  Only what 
you have seen should you speak of and not 
that which you have only heard, but not 
confirmed and which may very well be biased.  
Look carefully about you and take notice of 
the accumulation of excellent learning that 
abounds. When taxes are assessed, it is the tax 
collector who is despised.  The denigration and 
disparagement of someone’s character is 
similar to visions of the night.  The solution 
to a vision is secrecy. 
  



80 

 

 

 
Should you be a person in leadership and 
therefore one of virtue, who holds a position 
in the high councils of the governments of 
the nation, by your conduct draw all people to 
the principles of righteousness, integrity, 
rectitude, honor, decency, ethics, morality and 
purity. In the tranquility and peacefulness of 
your heart you shall find a greater field of 
blessing and merit than idle conversation.  The 
words of your mouth should be only those 
that you are competent in and are able to 
clarify, interpret and give a justification for 
based in MЗ‘T/Maat.  In the councils of state 
many are the people who are masters of 
grammar, rhetoric and dialectics, i.e. persons 
skillful in the artistry and sciences of 
excellent discourse, for excellent discourse is 
the most arduous of human tasks, more 
complicated, demanding, fatiguing and 
laborious than any other of the social and 
governmental businesses, occupations and 
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responsibilities of humanity. The person who 
can provide succinct elucidation is the one who 
has awakened the internal human capacity to 
design, demonstrate, implement, evaluate and 
adjust human systems, i.e. to cause things to 
work perfectly. 
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If you demonstrate the exceptional skill in 
performing deeds that create reasons which 
compel people to hold you in admiration 
because of your sagacity and excellent 
discourse, always use the established standard 
benchmarks of the Wahenga na Wahenguzi to 
provide guidance and direction to people.  The 
argumentative and bellicose person causes 
discord creating problems.  Never overestimate 
the wisdom of your heart becoming haughty 
and prideful that you may not be 
ignominiously humiliated and brought low, 
forcibly humbled by the chastisement of the 
NTR ‘З/Netcher-aa. Be not tight-lipped, if in 
doing so you lose your inner balance. In your 
capacity as a leader when you respond to the 
vehement words of the impassioned, 
emotionally excited person, dissociate the 
visions of your mind from the moment and 
keep yourself under control.  The spear of the 
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irascible will not strike you, and in your self-
control your actions will be centered on a 
polished path of righteous harmony.  The one 
who is troubled and anxious at all hours of the 
day, does not allow themselves a moment of 
peace.  One who is idle, slothful, indolent, 
negligent, lackadaisical and sluggish will not 
found a house.  A target missed is as an oar 
discarded on land, when one has to aim and 
fire again, it is the result of the thought, ‘Had 
I only done so and so before.’ 
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Be not a hindrance when a prominent person 
receives their time of exaltation and be not an 
impediment to the yearnings of those who are 
overburdened.  Hindrances coming from a 
prominent person are directed against those 
who quarrel expressing dissent with them, but 
for those who agree there is liberation of the 
spirit.  The liberation of the spirit is the 
reward of nourishment from NTR ‘З/Netcher-
aa.  What the prominent person enjoys will be 
what one does.  When after dissension the 
prominent person is again in harmony with 
you then there is cooperation in the presence 
of his spirit and hindrances are placed in the 
way of the querulous. Planting and cultivating 
peace brings nourishment. 
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Teach the prominent in what is useful for 
them and promote their name positively so 
that they have a favorable public perception in 
the minds of the people.  Create situations 
where the words of their experience are 
placed before the leaders of the nation and you 
may receive honor and recompense in the 
presence of their spirit. One who is respected 
is nourished and clothed; the name of the 
leader will protect you for the existence of 
your house, the prominent person who you 
respect lives because of it as well.  When the 
prominent does excellent speak of it for this 
will ensure that you are respected in the souls 
of those who honor you.  The joy of the spirit 
is to listen. 
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Should you be as the child of a person of the 
governing councils of the nation, an emissary 
sent to inform the people, choose the margins 
for doing.  When engaging in the discourse of 
two parties be impartial in the event that 
either is expressing a personal belief: then you 
avoid accidently taking sides and inadvertently 
casting an official pronouncement having your 
error become viewed as an ordinance of the 
state. 
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When one commits an error and you are 
compassionate showing clemency, then in the 
future be of a mind to favor them for their 
good points.  Give no thought to their former 
weakness; don’t even mention it, for in doing 
so it may be that they will be a quiet ally 
from that time on. 
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Should you one day acquire wealth after 
having lived in want and attain possessions 
after having owned none and these things 
occur in one and the same place; knowing your 
former and current state, put no confidence 
in your newly acquired wealth and possessions 
and do not become haughty or arrogant.  
These things were brought about for you as a 
blessing of NTR ‘З/Netcher-aa that you may 
not be in lack or subservient and what was 
done for you may be done for others. 
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Be respectful to one of higher status, one who 
supervises the government’s lands that your 
home will be filled with victuals the 
recompense for your respectful ways.  To be 
an adversary of one of superior status is to be 
an inconvenience or an annoyance. You prosper 
while they of higher status hold you in high 
regard.  No hurt comes to the shoulder or 
body is it is only uncovered.  Be careful not to 
expropriate the house or possessions of others, 
nor should you be oppressive, to do so will 
bring no good.  Give others no reason to speak 
poorly about you out of your hearing.  One 
who causes strife has not developed their 
mental faculties.  One who is often 
disagreeable and disputatious, when they are 
around problems abound. 
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It is decadence and decay to have sexual 
intercourse with a young girl.  It is as if you 
were aware that the river overflowed its 
banks but cared not.  There is no way of 
dampening the lust of one’s body; insanity and 
derangement take hold when one prepares for 
this heinous deed.  Afterwards, the lust is 
assuaged and the heart, the mental state is 
ruined. 
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To know a person’s disposition, rather than 
question acquaintances, speak to that person 
and question them in order to put your mind 
at ease.  Engage them in dialogue for a time, 
weigh their words to know their heart.  If 
their experiences are exposed through words 
and their disposition is such that you become 
disenchanted with them or that it leads to 
your bonding with them, do not be quick to 
expose your thoughts; instead, be reserved and 
do not be overly garrulous, neither speak 
caustic words. In no way conduct yourself so 
as to belittle them.  Regardless their time will 
come.  What is decreed by the natural course 
of the series of one’s actions cannot but fail to 
occur. 
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Be bright of countenance all the days of your 
life for that which is taken from the 
storehouse ad used cannot be returned to it.  
The one that in charity gives bread produces 
resentment and covetousness.  The one that is 
hungry is the one that will speak against 
those that are well fed.  The adversary rises 
from out of indigence.  Be careful not 
transform people into they that challenge you.  
Kindness becomes what one is remembered for 
after years of impoverishment. 
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Be constantly aware of what comes into and 
what goes out of your storehouse and them 
you will cause your possessions and wealth to 
last.  Be not ill-tempered to your companions. 
They are as your land after the inundation and 
thus are more valuable than your possessions.  
In truth they are the real wealth of one 
another.  The character of a child is the 
wealth of the parent.  An ethical disposition is 
what is never forgotten. 
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Contend, answer and reprove from one’s head, 
carefully instruct with one’s character.  The 
best means of preventing wrongdoing is a 
perfect model pattern in youth.  Anything 
other than tangible concrete outcomes will 
turn a complainer into an adversary. 
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Should you take to wife a woman of excellent 
character who is joyous and well respected in 
her town, if she enjoys in merriment each 
second of life, do not seek to quell her joy, 
leave her to her happiness.  It is the peace of 
happiness that is the hallmark of calm water. 
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KMYT/Kemyt 
[Conclusion] 
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Give ear and life to these words and your 
actions will prosper.  That these words are 
true is the source of their treasure.  Their 
recollection continues in minds and on the lips 
of the people and in the superlative way that 
they are re-expressed by each new generation.  
Once a proverb has been formed it continues 
in the land throughout eternity.  To keep 
these words is a mark of honor, sagacity and 
ethics for the words and actions of the public 
administrators are guided by it.  These are the 
instructions that we have written that we 
might converse with the generations of the 
future.  That we might converse with 
posterity is a wise act for they shall hear it.  
If the one bestowed with high exalted status 
gives heed to these teachings then they shall 
be efficient and effective leaders always and 
their shrewdness, judiciousness and 
intelligence shall exist eternally.  The one of 
wisdom provides sustenance for their spirit 
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by inaugurating righteousness in his acts 
throughout all the earth.  The sagacious are 
renowned for their erudition for the public 
administrator is ever searching for people of 
measured words and excellent character.  Born 
of the vitality of the heart issuing forth 
from the tongue and mouth their words are 
genuine and truthful when they are involved 
in discourse relaying what they have seen for 
themselves and their ears have the one 
intentionality of listening for that which is 
of utility to posterity.  The one that lives 
MЗ‘T/Maat is not controlled by ISFT/Isfet. 
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The art of SDM/Sedjem [Kush/Kemet: 
Listening, Listen to]17 is good, for a child that 
is a SDMW/Sedjemu [Kush/Kemet: Listener] 
becomes what they hear, as what they 
SDM/Sedjem lives in them.  The 
SDMW/Sedjemu is one who has been attentive.  
To SDM/Sedjem is excellent as is excellent 
discourse.  The SDMW/Sedjemu is the expert in 
that which can be used. SDM/Sedjem is 
medicine to the SDMW/Sedjemu, nothing 
exceeds SDM/Sedjem. Through SDM/Sedjem the 
desire for MЗ‘T/Maat is given life.  The most 
pleasant of things is a child that SDM/Sedjem 
and benefits from the teachings of their 
parents for doing so they shall attain the 
advancement and wisdom of years.  The 
SDMW/Sedjemu is beloved of NTR ‘З/Netcher-
aa.  They that SDM/Sedjem not are reproved 
by NTR ‘З/Netcher-aa.  One’s heart brings 
forth all that occurs in one’s life.  Do not give 
                                                           
17

 See also: SDM/Sedjem [Kush/Kemet: To Comprehend, a Solution to a Mathematical Problem] and 
SDMW/Sedjemu [Kush/Kemet: Listener, Examination and Judgment]. 
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ear to the one who does not SDM/Sedjem.  
One’s life, prosperity and health come from 
the endeavors of one’s heart.  The 
SDMW/Sedjemu SDM/Sedjem attentively to the 
speaker and they who do what has been 
taught are truly those that have an 
enthusiasm and deep affection for 
SDM/Sedjem.  It is a joy when the child given 
attentive ear to the parents.  To the child and 
parents of whom this can be said there is 
much merriment. The beautiful child is a 
master- SDMW/Sedjemu.  The SDMW/Sedjemu 
has optimal health and is efficient and 
effective in their doings.  It is people who 
keep the remembrance of them alive 
forevermore, in the ears of they who walk 
the earth and as a guide for them who shall 
be. 
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The child that accepts the teachings of the 
parents accomplishes all that they have 
planned.  Teach your child to be a righteous 
SDMW/Sedjemu and they will be esteemed as 
virtuous in the hearts of all.  Their words will 
be directed by what you have taught and they 
will be viewed as a master- SDMW/Sedjemu.  
The child that is skillful in SDM/Sedjem all of 
their ways are carefully discerned and 
distinctive upon the path of MЗ‘T/Maat, but to 
the one that does not SDM/Sedjem the way is 
crooked.  The sagacious has an established 
morning that is well protected but the foolish 
is weighted down. 
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The foolish do not SDM/Sedjem and can never 
be helped.  To the foolish sagacity is stupidity 
and the way of righteousness is a tortuous 
path.  The foolish daily makes every mistake 
imaginable, repeatedly.  The food of the 
foolish is death to others.  The sustenance of 
the foolish is corruption.  All know the 
character of the foolish and are aware that 
their life is the cowardice of living death.  
The frailty of character of the foolish given 
the multitude of their errors are discounted. 
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The child that SDM/Sedjem is guided by 
HRW/Heru because they SDM/Sedjem and the 
good is their companion.  In their later years 
they are venerated.  In turn they teach these 
lessons to their own children and revitalize 
the instructions of their parents.  All instruct 
through their actions.  The actions of the 
parents speak vividly to their children and 
their children shall in turn speak evocatively 
with their actions to their own children.  
Demonstrate righteous character and be 
careful to not perpetuate your frailties.  To 
attain the right is life to your child, but they 
that perpetuate ISFT/Isfet are spoken of as 
being without goodness.  To those that 
SDM/Sedjem it too is accounted as a part of 
their character.  All see these things and are 
quiescent.  One shall not attain profitable 
riches without these words.  Neither add to 
nor omit from these words and do not make 
any substitutions; but rather struggle that 
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you do not fall into the way of imprisonment.  
Be careful that the wise do not say of you, 
‘Give ear to my words if you would be spoken 
well of by those to whom you speak.  Find 
you voice when you have completed you 
apprenticeship.’ You speak when you have 
completed the teachings then your endeavors 
will succeed. 
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Fill your heart to overflowing, hold your 
tongue then what you have strategically 
planned will be placed before the leaders.  Be 
circumspect and of righteous character before 
your parents and the prominent. Act wise 
that it may be said of you that your birth 
was a blessing; speak words of substance and 
significance that they who listen to you may 
speak of the perfection of your thoughts and 
words. 
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Do all that the NTR ‘З/Netcher-aa has spoken 
for you.  Righteous is one who is taught by 
their parents from whose flesh they were 
born and even before they came forth from 
the womb it was said of them let your actions 
exceed their teachings.  Children are a reward 
of the NTR ‘З/Netcher-aa and those that 
SDM/Sedjem exceed their teachings.  They 
move in righteousness doing moral deeds.  The 
heart and acts are in accord when you attain 
my years, in the health of your body. A 
servant who has pleased his leader then enjoys 
the import of their life.  My acts upon earth 
are of much import.  I was favored by the 
NTR ‘З/Netcher-aa with one hundred ten years 
and exalted above the Wahenga na Wahenguzi 
for accomplishing righteousness in the eyes of 
the NTR ‘З/Netcher-aa until I was elevated to a 
status of veneration. 
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From the first to the last this is the 
conclusion of the sayings of the Wahenga na 
Wahenguzi and the NTR ‘З/Netcher-aa that 
were found in writing. 
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Mhenga Ptah-Hotep, Afrikan Prime Minister and Public Administrator c. 
1841-1251 KC [c. 2400 - 2990 BCE] image taken from his Commemorative 
Complex in Saqqara Upper Egypt. 
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